Irttdad and murtad 
related issues 


Verily all praise is for Allah, we praise Him and seek His aid and ask for His 
forgiveness, and we seek refuge with Allah from the evils of ourselves and 
our evil actions. Whomever Allah guides there is none who can misguide 
him, and whomever Allah misguides there is none who can guide him, and I 
bear witness that none has the right to be worshipped except Allah Alone, 
having no partner, and I bear witness that Muhammad is His slave and His 
Messenger. 

O mankind! Reverence your Guardian-Lord, Who created you from a single 
person, created, of like nature his mate, and from them twain scattered 
countless men and women; reverence Allah, through Whom you demand 
your mutual (rights) and (reverence) the wombs (that bore you): for Allah 
ever watches over you. (an-Nisa 4/1) 

O you who believe! Fear Allah as He should be feared, and die not except in a 
state of Islaam. (al-i Imran 3/102) 

O you who believe! Fear Allah, and (always) say a word did to the right that 
He may make your conduct whole and sound and forgive you your sins: He 
that obeys Allah and His Messenger, has already attained the highest 
achievement. (al-Ahzab 33/70-71) 

As for what follows: Verily the most truthful speech is the Word of Allah and 
the best guidance is the guidance of Muhammad (sallAllahu 'alaihi wa 
sallam), and the worst of affairs are the novelties and every novelty is an 
innovation and every innovation is a going astray and every going astray is 
in the Fire." 


In the section opened under the title "A fasl regarding statements which are 
kufr, are paused in regards to and are made ikhtilaf over and the bayan of 
those which are not kufr" the Malikee Qadi lyad states: "Surely the tahqiq of 
this section and getting rid of the confusion within is based on shariah. 



Within this aql will not be included. The building block of this matter is this: 
Surely the invalidation of rububiyah and wahdaniyyah and ibadah to 
another than Allah or another along with Allah is definetaly kufr... Like this 
alongside accepting Allah as deity and His oneness, with the ijma of the 
Muslimeen whoever claims He is not live and not eternal or that He is 
created or conceived (concept) or that He has a child or spouse or He is a 
father or that he had been born from something or that there is other things 
along with him in eternity or for the universe there is a maker or mudabbir 
other than Him; is kafir. 

Likewise whoever claims like some sufists and some among the batini, 
Nasara and Karamita that he sat with Allah or that he ascended to Him or 
that he spoke to Him or that He made hulul to an individual, all these are 
kufr. Again we will give the hukm kufr to those who state this: the Universe 
is eternal, it will remain everlasting or if he is in doubt regarding these... 

Similarly whoever claims regarding our Prophet that when he made dawa 
and informed that he got involved with lying or has doubts his truthfulness 
or curses him or claims he did not make tabligh or if he belittles him (saw) or 
one of the nabi, if he condemns them or oppresses them or kills a prophet and 
makes war with him those who carry this belief and attitude are with ijma 
kafir. 

Similarly if he rejects the nass of the book or who allots that which there is 
certain ijma regarding its narration, also that which ijma had been made to 
impute to its zahir for example like the khawarij being made takfir of with the 
nullification of rajm. There had been ijma regarding the takfir of these (who 
make the above claims). For this reason whoever does not make takfir of the 
one who selects another deen other than the deen of the muslimeen and has 
begun to live with it, or if he pauses at this (making takfir of such individual) 
or doubts it, likewise if he remarks their views may be correct in this situation 
even if he shows Islam outwardly and believes in it and even if he accepts all 
the views (madhabs) other than it (Islam) is batil we will make takfir of such 
individual. He is kafir for the reason that he has exhibited the opposite of 
what he showed in the zahir. 

Likewise we will make takfir of every action which the Muslimeen made ijma 
of that it only will appear from a kafir; even if its doer with this croked action 
claims to be Muslim. For example his sajda to idols, the sun, the moon, the 
cross, fire and running to churches, trading with its ahl, like wearing the 
zunnar, wearing their clothing and bowing his head like them. Surely the 
Muslimeen had agreed that these can only appear from the kuffar and even if 
the doer claims his Islam / to be Muslim they (the muslimeen) had informed 
these actions to be the signs of kufr. 

Likewise the Muslimeen had made ijma in the kufr of the individual who 
after having knowledge of that which Allah made Haram killing, consuming 


alcohol, fornication if he consideres these halal. For example like the Ibahi 
from the Karamati and some extreme sufists. (Kitab'u Shifa bi Sharh'i 
Nuraddeen al Kari, 5/401-431) 

Among the Shafii ulama, Ibn Naqib provides the following list of acts that 
entailed leaving Islam: 

to prostrate to an idol, whether sarcastically, out of mere contrariness, or in 
actual conviction, like that of someone who believes the Creator to be 
something that has originated in time. Like idols in this respect are the sun or 
moon, and like prostration is bowing to other than Allah, if one intends 
reverence towards it like the reverence due to Allah; 

to intend to commit unbelief, even if in the future. And like this intention is 
hesitating whether to do so or not: one thereby immediately commits 
unbelief; 

to speak words that imply unbelief such as "Allah is the third of three," or "I 
am Allah" — unless one's tongue has run away with one, or one is quoting 
another, or is one of the friends of Allah (awj) in a spiritually intoxicated state 
of total oblivion (A: friend of Allah or not, someone totally oblivious is as if 
insane, and is not held legally responsible, for these latter do not entail 
unbelief;) 

to revile Allah or His messenger (saw); 

to deny the existence of Allah, His beginning-less eternality. His endless 
eternality, or to deny any of His attributes which the consensus of Muslims 
ascribes to Him; 

to be sarcastic about Allah's name. His command. His interdiction. His 
promise, or His threat; 

to deny any verse of the Qur'an or anything which by ijma (scholarly 
consensus) belongs to it, or to add a verse that does not belong to it; 

to mockingly say, "I don't know what faith is"; 

to reply to someone who says, "There is no power or strength save through 
Allah": "Your saying 'There's no power or strength, etc.' won't save you from 
hunger"; 

for a tyrant, after an oppressed person says, "This is through the decree of 
Allah," to reply, "I act without the decree of Allah"; 

to say that a Muslim is a kafir in words that are uninterpretable as merely 
meaning he is an ingrate towards Allah for divinely given blessings; 


when someone asks to be taught the Shahada 'La ilaha ilia Allah 
Muhammadun RasulAllah", and a Muslim refuses to teach him it; 

to describe a Muslim or someone who wants to become a Muslim in terms of 
kufr; 

to deny the obligatory character of something which by the consensus of 
Muslims is part of Islam, when it is well known as such, like the prayer (salat) 
or even one rak'a from one of the five obligatory prayers, if there is no excuse; 

to hold that any of Allah's messengers or prophets are liars, or to deny their 
being sent. (Umdat al-salik) 


Alaad-din Abidin adds the following: 
to revile the religion of Islam; 

to believe that things in themselves or by their own nature have any causal 
influence independent of the will of Allah; 

to deny the existence of angels or jinn, or the heavens; 

to be sarcastic about any ruling of the Sacred Law; 

or to deny that Allah intended the message of RasulAllah (saw) to be the 
religion followed by the entire world. (al-Hadiyya al-Ala'iyya, 423-24) 


Shirk can not be present along with Islam 

As seen when Qadi lyad mentions above, great shirk (Shirk'ul akbar) he 
performs the hukm kufr and Irtidad to the doer of great shirk; even if the 
doer unveils his Islam, and claims to be Muslim. Moreover he does not even 
mention the restriction (haraam) of the mater in question. Whereas when he 
mentions the one who acconts killing, fornication and alcoholic drinks to be 
halal he bases this on the doer having knowledge of its hukm. The reason is 
because first of all he nullifies tawhid and the aqidah of tawhid. Whereas the 
regulation in Islam belonging to the Muslim is performed (he is considered 
Muslim) with the supposition that he has the Islamic itiqad and that he is 
abstract from shirk. 

When it is acknowledged that he is not cleansed from shirk or that he has 
returned to it the necessity of fighting him will be in question and once more 
the protection of his life and property will be lifted. For this reason this is 


opposite of the situations in fumudeen. The reason is because they will not be 
included in Islam and therefore the Islamic jurisdiction will only prevail by 
his utterance of tawhid and not by his utterance of being Muslim. According 
to this tawhid is the base of deen. No one will benefit from any type 
obedience if he abandones tawhid even if he submits to Islam by obedience 
this will not be accepted. Furthermore this act is barren and useless. Whereas 
the one who comes (submits) with tawhid all sins outside of tawhid can be 
forgiven inshaAllah. In the ayah of Allah the following is stated: 

''Allah forgiveth not that partners should be set up with Him; but He 
forgiveth anything else, to whom He pleaseth." (an-Nisa 4/48) 

"Allah forgiveth not (The sin of) joining other gods with Him; but He 
forgiveth whom He pleaseth other sins than this." (an-Nisa 4/116) 

"But it has already been revealed to thee,- as it was to those before thee,- 'If 
thou wert to join (gods with Allah), truly fruitless will be thy work (in life), 
and thou wilt surely be in the ranks of those who lose (all spiritual good)'." 

(az-Zumar 39/65) 

"And whosoever of you turns back from his religion and dies as a 
disbeliever, then his deeds will be lost in this life and in the Hereafter, and 
they will be the dwellers of the Fire. They will abide therein forever." (al- 
Baqarah 2/217) 


Therefore it had been narrated the Muslimeen had made ijma over the fact 
that ibadaah to other than Allah can only be present in a kafir. Meaning it can 
only appear from a kafir even if its doer clains to be Muslim along with 
performing great shirk which is an act of kufr. 

As seen these are the most general of the statements that declare generality. 
Because this is the style of hasr and kasr. Meaning ibadaah to any other but 
Allah can only be performed by a kafir. This can never be present along with 
Islam. This is the opposite of seeing some that is haraam to be halal. The doer 
of such act can be Muslim. For example he could be living in a distant desert. 
Or he may have not become Muslim yet. Or maybe in his era this matter had 
not been a haram necessarily known in deen. In all these situations he is 
excused for his ignorance because the information regarding the hukm of 
shariah had not reached him. As long as informations this individual is 
ignorant of the hukm he will not be made takfir of. 

Regarding tawhid the situation is the opposite. It is kufr to invalidate tawhid 
before or after the hukm of shariah had been announced. 


The Description of Irtidad and its types 

The Arabic equilavent for apostasy is riddah or irtidad from the root radd 
which among other connotations has the meaning to retreat, to retire, to 
withdraw from or fall back from. In the context of Muslim fiqh it is equated 
with renunciation or abondment of Islam by one who professes the Islamic 
faith. The apostate is called murtad. According to the Muslim jurists apostasy 
may be committed with reference to belief, word or deed or even by failure to 
observe certain obligatory practices. The person concerned must have 
attained majority, should be in full possession of his senses and should have 
acted voluntarily, if he is to be condemned as an apostate. 

The matters which constitute irtidad are mainly divided into four categories: 

(a) Irtidad in beliefs, such as associating others with Allah, denying Him, or 
denying an attribute which is proven to be one of His attributes, or by 
affirming that Allah has a son. Whoever believes this is murtad and a 
disbeliever. 

(b) Irtidad in words, such as insulting Allah or RasulAllah (saw). 

(c) Irtidad in actions, such as throwing the Qur'an into a filthy place, because 
doing that shows disrespect towards the words of Allah (awj), so it is a sign 
that one does not believe. Other such actions include prostrating to an idol or 
to the sun or moon. 

(d) Irtidad by omission, such as not doing any of the rituals of Islam, or 
turning away from following it altogether. 


The author of Kifayat'ul Ahyar, Abu Bakr ibn Muhammad states in 
dictionarial terms riddah means converting from one thing to another. And 
continues to state: "It is as such in this ayah "Enter the holy land which Allah 
hath assigned unto you, and turn not back." (al-Maeda 5/21) In the Shariah it 
is converting to kufr from Islam and ceasing Islam. Sometimes this will 
happen by word, sometimes by action and sometimes by itiqad. In all three of 
these types there are different issues. It is a bit difficult to summarize but we 
will mention it with essence information: 

Irtidad by word: Just like someone saying this to his enemy: If I had a rabb I 
would not worship him. Surely the individual who says this will be kafir. 
Likewise if there was a prophet I would not make iman to him or for his child 
or spouse (if he says) he / she is much dear to me than Allah or His rasul. For 
instance after an ill gets better if he is to say: In this illness I have faced such 
distress that if I had killed Abu Bakr and Umar I still would not have 
deserved such thing. He will be kafir with this. Some scholars had said he 
must be killed immediately because his words would mean attributing 


injusticeness to Allah... 


In the same sense even if he does not claim to be a prophet yet claims he was 
sent revelations or that he entered jannah ate from its fruits and was in close 
embrace wh the huri this surely with ijma is kufr. With these and other 
similar words some zindiq sufis utter if they are to revile one of the prophets 
or belittle one of them he will with ijma be made takfir of. May Allah kill 
them! How ignorant they are and how kafir they are, yes how they decive 
those who believe them. 

Kufr (Irtidad) by action: Like performing sajdah to an idol, the sun and the 
moon; throwing the mushaf (Qur'an) in dirt and the magic that contains 
ibadaah to the sun, likewise slaughtering sacrifices for idols, disgraceful 
action with one of the names of Allah or His commands and His intimidation 
and reciting the Qur'an while accompanying with the tambourine. 

If he performs an action the Muslimeen had made ijma regarding it can only 
be performed by a kafir even while he makes sajdah to the cross or goes to 
churches with its members wearing their zunnar and other clothing if he 
proclaims his Islam all of these are kufr and the doer will be made takfir of. 

Kufr (Irtidad) by itiqad: The examples for this are truly plenty. For example 
whoever believes the universe is eternal or that the Creator was later or 
believes negatively about something which ijma has been made over that is 
stable regarding Allah or regarding something which ijma had been made 
over that can't be existent regarding Him for example colors, juncture and 
separation, he will be kafir. 

Compliance of kufr is kufr: The intention of kufr is kufr at that instant. If an 
individual hesitates to become kafir or not to become kafir he will become 
kafir that instant. Likewise postponing kufr which will happen in the future 
is also kufr at that instant. 

After these are known the individual whose Irtidad has been stabilized is a 
murtad individual whose blood will be wasted. The reason is because he has 
demonstrated the most evil type of kufr and hukmwise the most obscene. It is 
stated in the ayah: 

"O ye who believe! if any from among you turn back from his Faith..." (al- 
Maeda 5/54) 

"...Evil indeed are (the works) which their souls have sent forward before 
them (with the result), that Allah's wrath is on them, and in torment will they 
abide." (al-Maeda 5/80) 

Here there are two views regarding if it is recommended (mustahab) to call 
him to tawbah or if it is wajeeb. According to one it is mustahab. In a hadith 


RasulAllah (saw) stated: ''Whoever changes his religion, execute him." 

(Bukhari, Kitaab Istataabat ul-Murtaddeen wa'1-Mu'aaniddeen wa 
Qitaalahum (Dealing with the Apostates and Those who Stubbornly Hate 
Islam and Confronting Them); Imam Shafii in al-Umm under the title 'al- 
Murtaddeen 'an il-Islam' (Those who Apostate from Islam), 1/257; al- 
Humaydi, Musnad; Abu Dawud, Kitaab ul-Hudood, 'the ruling of those 
who apostatize'; Nasai ,'on the ruling of the apostate, # 4059; Tirmidhi, 
'What has Arrived Regarding the Murtad'). 

The correct thing is that it is necessary for certain... It is because Irtidad 
usually is sourced from an occuring doubt. Therefore it is not permissible to 
kill prior to removing this doubt. Requesting tawbah from them is like the 
condition of ahl harb. Surely we will only kill them after dawa has reached 
them and the miracle has become zahir." (Kifayat'ul-Ahyar, Bab'ur-Ridda, 
2/123) 


Most of Irtidad is sourced from ignorance and confusion 

These words should be looked at carefully. He states if a person performs an 
action which by ijma it is accepted that such action can only occur by a kafir, 
along with this action even if he claims to be Muslim... regarding an 
individual as such what ever had been said before is still valid. Likewise the 
statement it is necessary to invite the murtad to tawbah also carries the same 
meaning. The Author relies his reading on the fact that general Irtidad relies 
on doubt. This is what Tahawi had said: 

Surely requesting tawbah is legitamite for everyone who has left Islam other 
than those who did it with basirah (knowingly). 

Ibn Qudama stipulates the necessity of requesting tawbah and states: "The 
reason is Irtidad is usualy sourced from pester of a doubt. When he is 
enlightened and his doubt is rid he will return to Islam. However 
conpensation is not killing prior to the request of tawbah does not necessitate 
conpensation because his protection of live has been annihilated with his 
Irtidad. (Al-Kafi, Bab'ul-Murtad) 

Ibn Qudaamah also said: "Murtad should not be put to death until he has 
been asked to repent three times. This is the view of the majority of scholars, 
including Umar (ra), Ali (ra), Ata, al-Nakhai, Malik, al-Thawri, al-Awzai, 
Ishaq and others. Because irtidad comes about because of doubt, and cannot 
be dispelled in an instant. Time should be allowed for the person to rethink 
the matter, and the best length of time is three days." (A1 Mughni, 9/18) 

After Abdurrahman bin Hasan quotes the saying of Ibn Taymiyya from 
'Alminhaj': "He (Ibn Taimiya) said "the rivals of Abu Bakr (ra) and their 
follows, like Musailama al-Kadhdhab and his followers and others besides 


them, was the most famous in regard of irtidad. And also from the most 
apparent amongst the people in irtidad are; the al-ghulliya whom Ali (ra) 
burned with fire, when they claimed llahiyya in him (Ali) and (also) the 
Assab'iyya; followers of Abullah bin Sab'a, who exposed blaspheming Abu 
Bakr (ra) and Umar (ra). Mukhtar bin Ubaid was the first one, amongst those 
who ascribe themselves to Islam, from whom claiming of prophethood was 
apparent. And he was from the Shia. So it is known that; amongst the people, 
the most who become murtad are from the Shia, more than it (irtidad) is 
found in other sects. And this is the reason that a worst irtidad is not known 
than the irtidad of al-ghulliya, like an-nusairiyya, and (also) irtidad of 
Ismailiyya Batiniyya and their likes" commented: "And from what is known: 
verily many amongst these people are ignorant who thinks that they are 
upon the truth, but with all that, Shaikhu'l-Islam Ibn Taymiyya ruled upon 
their bad irtidad." (Ad Durar Assaniyya 11/479-482) 

Hattabi states: "Ibn Arabi in the beginning of his book Kitab ul Tawassut fi 
Usuluddeen had stated: "Don't you see the ulama had seen it mustahab to give 
the murtad some time. For this reason for some time patience will precede. It 
could be that his doubts with certinty and his ignorance with 'ilm trade place 
and rid. Of course it is not necessary that this effects with 'ilm of sahih view 
at first. Even this is refutes the principle of ignorance is an excuse which 
individuals who came later put forth. Surely Irtidad usually develops with 
ignorance and fasid tawil of the doer. 'Ilm is not necessary for this to be 
established." (Mawahib'ul Jalil bi Sharh'I Muhtasar'il Halil Hattabi, 2/281) 

Shawkani stated: "However as it is not hidden from you, among the reasons 
of Irtidad 'ilm will not be considered in nothing that is stable (it will not be 
looked at whether the doer has knowledge or not). The meaning of this is that 
it will not be taken under consideration whether the individual who performs 
a word of kufr or and act of kufr knows the meaning (of what he did)." (ad- 
Durr'un-Nadida, 43) 

When a Muslim apostatizes from the faith, an exposition thereof is to be laid 
before him, in such a manner that if his apostasy should have arisen from any 
religious doubts or scruples, those may be removed. The reason for laying an 
exposition of the faith before him is that it is possible some doubts or errors 
may have arisen in his mind, which may be removed by such exposition; and 
as there are only two modes of repelling the sin of apostasy, namely, 
destruction or Islam, and Islam is preferable to destruction, the evil is rather 
to be removed by means of an exposition of the iman; but yet this exposition 
of the faith is not incumbent, (according to what the learned have remarked 
upon this head), since a call to the faith has already reached the apostate. An 
apostate is to be imprisoned for three days, within which time if he return to 
the faith, it is well: but if not, he must be slain. It is recorded in the Jama 
Sagheer that "an exposition of the faith is to be laid before an apostate, and if 
he refuse the faith, he must be slain:" and with respect to what is above 
stated, that "he is to be imprisoned for three days," it only implies that if he 


require a delay, three days may be granted him, as such is the term generally 
admitted and allowed for the purpose of consideration. 

It is recorded from Hanifa and Abu Yusuf that the granting of a delay of three 
days is laudable, whether the apostate require it or not: and it is recorded 
from Shafii that it is incumbent on the Imam to delay for three days, and that 
it is not lawful for him to put the apostate to death before the lapse of that 
time; since it is most probable that a Muslim will not apostatize but from 
some doubt or error arising in his mind; wherefore some time is necessary for 
consideration; and this is fixed at three days. 

The arguments of our scholars upon this point are two fold. First, Allah says, 
in the Qur'an, "Slay the unbelievers," without any reserve of a delay of three 
days being granted to them; and RasulAllah (saw) has also said "Slay the man 
who changes his religion," without mentioning anything concerning a delay. 

Secondly, an apostate is an infidel enemy, who has received a call to the 
faith, wherefore he may be slain upon the instant, without any delay. An 
apostate is termed on this occasion an infidel enemy, because he is 
undoubtedly such; and he is not protected, since he has not required a 
protection; neither is he a Dhimmee, because capitation-tax has not been 
accepted from him; hence it is proved that he is an infidel enemy. It is to be 
observed that, in these rules, there is no difference made between an apostate 
who is a freeman, and one who is a slave, as the arguments upon which they 
are established apply equally to both descriptions. 

The repentance of an apostate is sufficiently manifested in his formally 
renouncing all religions except the religion of Islam, because apostates are not 
a sect: or if he formally renounce the religion which he embraced upon his 
apostasy, it suffices, since thus the end is obtained. If any person kills an 
apostate, before an exposition of the faith has been laid open to him, it is 
abominable, (that is, it is laudable to let him continue unmolested). Nothing 
however, is incurred by the slayer; because the infidelity of an alien renders 
the killing of him admissible; and an exposition of the faith, after a call to the 
faith, is not necessary. 

If a Muslim woman becomes an apostate, she is not put to death, but is 
imprisoned, until she returns to the faith. Shafii maintains that she is to be 
put to death; because of the tradition before cited; and also, because, as men 
are put to death for apostasy solely for this reason, that it is a crime of great 
magnitude, and therefore requires that its punishment be proportionally 
severe, (namely, death), so the apostasy of a woman being likewise (like that 
of a man) a crime of great magnitude, it follows that her punishment should 
be the same as that of a man. 

The arguments of our doctors upon this point are twofold. First, the prophet 
has forbidden the slaying of women, without making any distinction between 


those who are apostates, and those who are original infidels. 

Secondly, the original principle in the retribution of offences is to delay it to a 
future state, (in other words, not to inflict punishment here, but to refer it to 
hereafter), since if retribution were executed in this world, it would render 
defective the state of trial, as men would avoid committing sin from 
apprehension of punishment, and therefore would be in the state of persons 
acting under compulsion, and not of free agents: but in the case of apostasy of 
men the punishment is not deferred to a future state, because it is 
indispensably requisite to repel their present wickedness, (namely, their 
becoming enemies to the faith), which wickedness cannot be conceived of 
women, who are, by natural weakness of frame, incapable thereof: contrary 
to men. 

A female apostate, therefore, is the same as an original female infidel; and as 
the killing of the one is forbidden, so is the killing of the other also. She is 
however, to be imprisoned, until she returns to the faith; because, as she 
refuses the right of Allah after having acknowledged it, she must be 
compelled, by means of imprisonment, to render Allah his right, in the same 
manner as she would be imprisoned on account of the right of the individual. 

It is written in the Jami Sagheer, "A female apostate is to be compelled to 
return to the faith, whether she be free, or a slave." The slave is to be 
compelled by her master; she is to be compelled, for the reasons already 
recited; and this compulsion is to be executed by her master, because in this a 
regard is had to the right both of God and of the master. It is elsewhere 
mentioned that a female apostate must be daily beaten with severity until she 
return to the faith." (Hidaya, 2/225-228) 


Similar to the above quotations there are many narrations in the fiqh sources 
of the valuable scholars. If we had not feard extending this topic we would 
have added more examples. All of these show takfir of those who invalidate 
tawhid. Let alone they do not rely this upon any other but the details of the 
furu of shariah (doing knowingly). However as long as the doer of furu does 
not have knowledge of it being haram he will not be made takfir. The reason 
is as mentioned previously the evidence of tawhid is 'aql, fitrah and misak. 
These do not show need for an envoy. Furu is the opposite of this surely it 
relies on the reaching of risalah. 

At the end of this section we will mention ten articles by Sheikh Muhammad 
ibn AbdulWahhab regarding the ten which invalidate Islam. He states: 

10 invalidaters of Islam 

The ulama have mentioned ten actions that negate Islam. These are: 


1 - Associating other deities with the worship of the One God Who has no 
partners. Allah says: 

"'Surely Allah does not forgive it when partners are ascribed to Him. He 
forgives everything except this for whomever He wishes." (an-Nisa 4/116) 

2 - Relying on an intermediary between oneself and Allah when seeking 
intercession. 

3- Refusal to condemn (refuse to make takfir) the kufr of those who rely on 
other deities instead of Allah, or doubting that they are disbelievers, or 
approving of their religion, is itself disbelief. 

4- Belief that there is a more perfect guidance than that of RasulAllah (saw) or 
that there is a form of governance that is preferable to this, such as someone 
who prefers the rule of tyrants to that of RasulAllah (saw). 

5- Dislike of any part of the Revelation, even though one may act upon it, is 
disbelief. Allah says: 

"That is because they hate the Revelation of Allah; so He has made their 
deeds fruitless." (Muhammad 47/9) 

6- Disparaging any part of the deen or any aspect of reward or punishment: 
"If thou dost question them, they declare (with emphasis): 'We were only 
talking idly and in play.' Say: 'Was it at Allah, and His Signs, and His 
Messenger that ye were mocking?' Make ye no excuses: ye have rejected 
Faith after ye had accepted it." (at-Tawba 9/65-66) 

7- Practicing magic either black or white, is proof of disbelief: 

"But neither of these (angels Kharut and Marut) taught anyone (Such things) 
without saying: 'We are only for trial; so do not blaspheme.'." (Baqara 2/102) 

8- Helping and assisting the disbelievers in overcoming the Muslims: 
"Whoever among you takes them for friends is surely (one) of them. Surely 
Allah does not guide wrongdoing people." (al-Maeda 5/51) 

9- Belief that it is not necessary to follow the Prophet, may Allah bless him 
and grant him peace, and that it is permitted to step outside the law of Allah, 
as al-Khidr did when he exceeded what had been revealed to Moses. This is 
disbelief. 

10- Willful neglect of Allah's deen, neither learning it nor acting upon it. 
Allah says: 

"And who does greater wrong than he who is reminded of the signs of his 
Lord, and then turns away from them. Surely We shall requite the guilty." 

(as-Sajda 32/22) 

No distinction is made as regards these actions in terms of intention, whether 


a person is joking or serious or even acts out of fear. The only excuse is ikrah 
(compulsion). These ten actions are extremely dangerous and exceedingly 
common. Every Muslim should beware of them and feel a real fear in his 
heart of even drawing near them. (Muhammad Ibn Abdulwahhab, 
Mualafat, 5/212-214; Aqidat'ul Muwahhidin, 456-457) 


The hukm of the one who changes his deen after Tawhid and Islam 

Apostasy, or riddah in Arabic, literally means defection or backsliding. (Al- 
Mawrid: A Modern Arabic-English Dictionary, 582) 

As an Islamic legal term, it means denouncing Islam as one's religion by a 
Muslim. The word apostate in Arabic is murtad and one who apostatizes is 
called man artad an dinihi, i.e. "Who turns his back on religion." Two words 
are used for apostasy in Muslim law: irtidad and ridda. The latter term 
relates to apostasy from Islam into unbelief, kufr; the former, from Islam to 
some other religion, for example, Christianity. (Mufradat gharibu'l-Qur'an 
lil-Sheikh ar-Raghib, 191) 

Al-Azdi stated on the term of Tadda': 'Trtidad is and Arabic term and it is a 
derivative from its root. I rejected it meaning I refused it: I will reject it. To 
decline, it had been declined. It will be said regarding the one with an ugly 
face: There is radda (when you look at it an ugliness that sickens and makes 
you turn around / reject) on is face, to withdraw from something, to 
withdraw from Islam." (Jamharatu'l-lugha 1/72) 

Ibn Manzur recorded: "He turned his face from it. It is stated in the Qur'an 'if 
any of you Turn back from their faith'.' (al-Baqarah 2/217) it is a noun 
meaning Irtidad. To turn (away) from Islam. It is said regarding an 
individual who becomes kafir while a Muslim: So and so turned from his 

deen..." (LisanuT - Arab, 4/153-155) 

Jawhari in as-Sihah (1/470); Zabidi in Taju'l-Arus (2/351); Ahmad Ridha in 
Mujamu'l-Matnu'l-Lugha (2/571) and also other dictionaries such as 
Mujamu'l-Wasit (1 / 338) mentioned in the same manner regarding the 
definition of the term 'ridda' which is a noun of 'irtidad' as returning to kufr 
from Islam. 

Raghib al-Asfahani stated the following on the term of 'radda': "The words 
'irtidad' and 'riddatu' mean, 'to return on the same path as one had traversed 
earlier', however the word 'riddatu' is specifically used to indicate a return to 
kufr, whereas the word 'irtidad' may be used to indicate a return to disbelief 
or to any other matter, Allah says: "Surely those who turns their backs" 
(Muhammad 47/26) and Allah says: "O ye who believe! whose among you 
turns back from his religion" (al-Maeda 5/55)" (Mujamu Mufradatil al-fazl 


Qur'an) 


Samarqandi al Hanafi states the following regarding irtidad: "Irtidad 
consists of turning from and turning face from iman." (Tufetul-Fuqaha; v7, 
pl34) 

Regarding Irtidat Kalyubi ash Shaft stated: "Irtidad; expels from Islam with 
kufr niyah, kufr word or kufr action. There is no difference between the kufr 
word being a result of play, stubbornness or belief." (Kalyubi and Umayra 
4/174; Ataullah, Sharhul Usui, 3) 

Ibn un Najjar al Hanbali states regarding irtidad: "An individual who 
accepts kufr either by play, real coercion or willingly after having become a 
Muslim is called Murdad." (Muntahal-Iradat 2/4989) 

The view of Alish al Maliki regarding Irtidad is as follows: "Irtidad is a 
Muslim becoming kafir either with an open statement or a word or act which 
necessitates irtidad." (Minah-ul-Jalil 4/461) 

Ibn Taymiyah said: "With regard to irtidad from Islam, whereby a person 
becomes a kafir, whether a mushrik or a Jew or Christian, if he dies in that 
state then all his good deeds will be wiped out, according to scholarly 
consensus, as the Qur'an says in more than one place. For example Allah 
says: "And whosoever of you turns back from his religion and dies as a 
disbeliever, then his deeds will be lost in this life and in the Hereafter" (al- 
Baqarah 2/217) 

"And whosoever disbelieves in Faith, then fruitless is his work" (al-Ma'eda 
5/5) 

"But if they had joined in worship others with Allah, all that they used to do 
would have been of no benefit to them" (al-An'am 6/88). " (Majmu' al- 
Fatawa, 4/257, 268) 


There is an ijma (concensus) among the sahaba that the one who made 
irtidad would be killed 

Riddat during the Abu Bakr (ra) era 

Ibn Kathir quoted from Abu Bakr al-Bayahaqi the hadith of Muhammad b. 
Yusuf al-Firyabi (al-Bukhari said that he was the best of the people of his 
time) from 'Ubbad b. Kathir ar-Ramli, one of his shaykhs (Ibn al-Madini said 
that he was reliable and there is no harm in him) from Abdur-Rahman b. 



Hurmuz al-A'raj (one of the Tabi'un who died in Alexandria) from Abu 
Huraira who said, "By Allah, there is no god but Him. If Abu Bakr had not 
been appointed, Allah would not have been worshipped." Then he said it a 
second and a third time. It was said to him, "Easy, Abu Hurayra!" He said, 
"RasulAllah (saw) sent Usama b. Zayd with seven hundred men to Syria. 
When he alighted at Dhu'l-Khasab, RasulAllah (saw) gathered round him 
and they said, "Abu Bakr, turn those men back. They are sent to the Greeks 
when the Arabs around Madina have apostatized?" He said, "By Allah, there 
is no god but Him. If the dogs were to snap at the feet of the wives of 
RasulAllah (saw) I still would not turn back an army which RasulAllah (saw) 
had sent nor undo what RasulAllah (saw) had tied." He sent Usama. He did 
not pass by a tribe who wanted to apostatize without them saying, "If it had 
not been that those men had strength, they would never have sent out the 
like of these. We will wait until they have encountered the Greeks. They met 
the Greeks and defeated and killed them and returned safely, so the tribes 
remained firm in Islam. Umar and others said to him, "If the Arabs deny you 
the zakah, then be patient with them." He said, "By Allah, if they will not give 
me a camel-halter which is due to RasulAllah (saw) I will fight them for it. I 
will fight those who make any distinction between zakah and the prayer!" 
When the army of Usama went on its course to eastern Jordan, the delegates 
of the tribes began to come to Madina. They confirmed the prayer but refused 
to pay zakah." (A1 Bidaya wa'n-Nihaya 6/305) 

Ibn Kathir said, "Some of them used as a proof His words, may He be exalted: 
"Take sadaqa from their property by which to purify them and pray over 
them. Their prayer is a comfort for them." (at-Tawbah 9/103) They said, 'We 
only give our zakah for his prayer which is a comfort for us.' The 
Companions spoke with the Siddiq about leaving them alone in spite of their 
refusing to pay zakah and to unite them until iman was firm in their hearts. 
Then after that they would give zakah. The Siddiq refused to do that and 
rejected it." Most people related in their books -except for Ibn Majah- from 
Abu Huraira that Umar b. al-Khattab said to Abu Bakr, "How can you fight 
people when RasulAllah (saw) said, 'I am commanded to fight people until 
they testify that there is no god but Allah and that Muhammad is the 
Messenger of Allah. When they say that, their blood and their property are 
protected from me except by a right." Abu Bakr said, "By Allah, if they 
refused to give me a camel-halter (or rein), which they used to give to 
RasulAllah (saw) I will fight them for refusing it." 'Umar said, "I see that 
Allah has expanded Abu Bakr's breast to fight the one who makes a 
distinction between the prayer and zakah. I recognise that it is the truth." (al- 
Bidaya wa'n-Nihaya, 6/311) 

...al-Qasim b. Muhammad b. Abu Bakr as- Siddiq (and he is one of the the 
seven fuqaha') said, "Asad, Ghatafan and Tayy' gathered with Tulayha al- 
Asadi and they sent delegations to Madina and stayed with the notable 
people who put them up with the exception of al-Abbas. They took them to 
Abu Bakr for him to allow them to do the prayer and not pay the zakah. 


Allah made Abu Bakr resolve on the truth and he said, "If they refuse a 
camel-strap to me, you must fight them." It was said, "With whom will you 
fight them?" He said, "By myself until the side of its neck is on its own." He 
sent Amirs over the armies and governors into the lands chosen for them 
with due consideration. That was one of the most exact things that he did and 
the best of what he did for Islam." (A1 Bidaya wa'nNihaya, 6/312; IbnuT- 
Arabi, al-Awasim min al-Qawasim) 

Narrated from Abu Hurairah (ra): "When RasuIAIIah (saw) died and Abu 
Bakr (ra) became his successor and some of the Arabs reverted to disbelief, 
Umar (ra) said, 'O Abu Bakr! How can you fight these people although 
RasuIAIIah said, I have been ordered to fight the people till they say: None 
has the right to be worshipped but Allah, and whoever said. None has the 
right to be worshipped but Allah, Allah will save his property and his life 
from me, unless (he does something for which he receives legal punishment) 
justly, and his account will be with Allah?' Abu Bakr said, 'By Allaah! I will 
fight whoever differentiates between prayers and Zakah as Zakah is the right 
to be taken from property (according to Allah's Orders). By Allah! If they 
refused to pay me even a kid they used to pay to RasuIAIIah, I would fight 
with them for withholding it.' Umar said, 'By Allah: It was nothing, but I 
noticed that Allah opened Abu Bakr's chest towards the decision to fight, 
therefore I realized that his decision was right'." (Bukhari, 'Kitaab Istitaabat 
ul-Murtaddeen' Dealing with the Apostates, 'Baab Qatala man Abaa 
Qubool al-Faraa'id wa Maa Nasaboo ila'r-Riddah' Chapter: execution of 
the one who turns away from the Obligations and those who have 
apostatized; Muslim, 'Kitaab ul-Eemaan', 'Baab al-Amr bi-Qitaal an-Naas 
Hatta yuqoolu 'lailahaillaAllah wa yuqeemu Salah../ The Command to 
Fight the People Until they Profess That There is No God Worthy of 
Worship Except Allah and Establish the Prayer...; Nasai 'Kitaab ul-Jihaad 
in Baab Wujoob ul-Jihaad' Chapter: The Obligation of Jihaad; 'Kitaab ut- 
Tahreem'; Tirmidhi; Abu Dawud 'Kitaab uz-Zakah') 

Nawawi mentioned al-Khattabi's explanation of the hadith and mentioned 
that the Murtaddeen who the Sahabah fought against were of different types: 
two types which apostatized from Islam and some of these went back to the 
worship of idols and another type of apostate who followed Musaylimah and 
al-Aswad al-Ansi and believed them in their enmity against the Prophethood. 
A third type were those who made a distinction between Salah and Zakah 
and accepted Salah but rejected Zakah and among these were those who did 
not prevent Zakah to be paid but their leaders did prevent it from being paid. 
(Sharh Sahih Muslim) 

The summary of the account of Abu Bakr (ra) era in the History of Ibni 
Khaldun is that apart from the tribes of Quraish and Thaqif, the news of the 
apostasy of various Arab populations reached Medina. The crisis of the 
rebellion created by Musailima reached a critical point. Similarly, Ta'i and 
Asad tribes gathered around Tulaiha. The tribe of Ghatfan also apostatized. 


The people of Hawazan tribe refused to pay Zakah. From Yemen and 
Yamama the rebels expelled the rulers and administrators appointed by 
RasulAllah (saw). After the death of RasulAllah (saw), Abu Bakr (ra) tried to 
counsel the rebels by means of negotiations through emissaries and via 
correspondence as well. He waited for the army to return that had gone out 
under the command of Usama. However, with the intent to attack, the rebels 
advanced towards Medina. They encamped at al-Abraq and Dhul Qarsa just 
outside Medina and sent a message to Abu Bakr (ra) that they were willing to 
pray the Salat but wanted payment of Zakah to be dispensed with. Abu Bakr 
(ra) refused to agree to this demand and appointed Ali (ra), Zubair (ra) and 
Abdullah bin Mas'ud (ra) to stand guard at various outward points of 
Medina. The people of Medina started gathering in the mosque. 

A delegation of the rebels got back to their comrades and informed them that 
the number of Muslims present in Medina was very small. Consequently, the 
rebels attacked the outskirts of Medina. In response Abu Bakr (ra) took the 
Muslims, who had gathered in the mosque, and they went out on camelbacks 
to confront the enemy. The enemy retreated. However, even in retreat, it 
employed different techniques to startle the camels of the Muslims. As a 
result, the camels ran uncontrollably towards Medina. Although the Muslims 
did not suffer any casualties, yet the enemy deemed them to be weak and 
sent a message to their rebel comrades to come and join them in attacking the 
Muslims as they were in a weak position. Upon this Abu Bakr (ra) gathered 
the Muslims at dawn and went very near to where the enemy was and 
attacked them. Even before the sun had risen, the enemy retreated. Upon 
return, the tribes of Banu Dhubyan and 'Abs as well as other tribes began 
killing the unarmed Muslims of their region. In response Abu Bakr (ra) 
vowed that he would definitely take revenge for each and every Muslim." 
(Ibn Khaldun, Tarikh Ibn Khaldun, 11/401-414) 

Tabari recorded the following regarding the same era: ''As soon as the news 
of the i l ln ess of RasulAllah (saw) was out, it was also reported that 
Musailama had taken over Yamama and As wad 'Ansi had taken over Yemen. 
Soon Tulaiha also claimed prophethood, thus becoming a standard bearer of 
rebellion. He gathered an army and went towards a place called Sumatra' to 
fight the Muslims. The populace followed him in great numbers and the 
situation thus became critical. Moreover, Banu Rabi'a announced rebellion 
and apostasy in the region of Bahrain, and claimed that they would restore 
monarchy into the dynasty of Mundhar once again and appointed Mundhar 
bin Naghman their king. Soon afterwards, the governors of RasulAllah (saw) 
sent reports that the high and low had rebelled in all the regions and the 
rebels were persecuting the Muslims in all sorts of ways. In the beginning 
Abu Bakr (ra) continued to have a dialogue with the rebels in the manner that 
RasulAllah (saw) used to hold negotiations with the rebels through the 
emissaries. However, the tribes of 'Abs and Dhubyan started advancing their 
army towards Medina while brutally murdering the unarmed Muslims of 
their region. The other tribes followed suit. At this Abu Bakr (ra) vowed that 


in return of every single Muslim killed, he would kill one rebel. In fact he 
would kill more. Subsequently, that is exactly what he did. He sent a message 
to Khalid bin Walid (ra) that promptly after the capture; he was to kill each 
rebel who had killed a Muslim in a most exemplary way. Before his demise, 
RasulAllah (saw) had sent Amr bin al-'As (ra) to Jaifar ('Umman). When he 
returned after the death of RasulAllah (saw) the Muslims gathered around 
him to hear the situation of the rebels. He recounted that the rebels were 
encamped along the entire route of Daba to Medina. The instigation of 
rebellion and apostasy took place in the time of RasulAllah (saw) by Aswad 
'Ansi in the region of Yemen. The tribe of Madhhaj joined them and the 
havoc of its rebellion started spreading like wildfire. In addition to its 
infantry, the rebellious army that joined him had 700 mounted men. He 
warned the administrators of the Islamic government thus: 'O, usurpers! 
Return our country to us. You may keep whatever wealth you have 
accumulated but get out of our land.' The Muslim administrator was then 
replaced with Amr bin Hazam and Khalid bin SaTd bin Al-'As as the rulers. 
Later, Aswad took his army to attack San'a' and having murdered Shaihar 
bin Badhan, who was the administrator appointed by RasulAllah (saw), 
seized San'a and murdered the other Muslims. Mu'adh bin Jabal (ra) escaped 
and saved his life. Once he reached Ma'rib, he informed Abu Musa al-Ash'ari 
(ra) of the situation. They both came towards Hadramaut and thus the entire 
country of Yemen came in the clutches of Aswad. His government was 
established there and his power increased. The Muslims eventually sent him 
hellhound in a battle at Yamama. Tulaiha made a claim to prophethood and 
having gathered the rebels got entrenched at a place called Sumatra'. The 
number of people who followed him was so great that the ground could not 
accommodate them. They divided themselves in two groups and sent their 
delegations to Medina. Abu Bakr (ra) refused to accept their demands. The 
delegation returned to its comrades and told them that the Muslims were 
very few in number and suggested to carry out an attack. Following these 
negotiations Abu Bakr (ra) appointed small contingents to guard the fringes 
of Medina. He informed the Muslims that an epidemic of rebellion had 
spread all over the country and the delegation of the rebels had figured out 
the scantiness of the Muslims and that it was a matter of conjecture whether 
the enemy would attack during the night or would wait till daybreak and 
that the Muslims should be fully prepared. Only three days had elapsed that 
the rebel army attacked Medina at night. Abu Bakr (ra) gathered the Muslims 
and came forth to battle and made the enemy retreat. The majority of the 
tribe of Banu Hanifah joined Musailama. He seized Yamama and expelled its 
governor, Thumama bin Athal (ra) who had been appointed by RasulAllah 
(saw). Musailama gathered a lot of strength and force. A woman by the name 
of Sajah, who had made a claim to prophethood, came forth to battle with 
him. He was apprehensive of her and having reconciled with her, persuaded 
her into battle with Muslims in these words: 'Had the Quraish (Muslims) 
been fair, they would have kept half the country and handed over the other 
half to us. However, they have been oppressive to us. Will you be willing to 
marry me, so that we can both get together with our tribes and swallow the 


entire Arab tribes.' He thus married Sajah and came out to fight the Muslims. 
His army numbered 40,000. Khalid bin Walid (ra) confronted him and 
defeated him." (Muhammad bin Jarir Al-Tabari, Tarikhul Tabari, Vol III 
the account of HAH) 

"Majority of Banu Hanifah joined Musailama, the great liar. He seized 
Yamama and expelled the governor of RasulAllah (saw). He (the Governor) 
informed RasulAllah (saw) about it; after the passing away of RasulAllah 
(saw) he informed Abu Bakr (ra). In response to this Abu Bakr (ra) sent 
Khalid bin Walid (ra) with a huge army to battle Musailama." (Bakri, 
Tarikhul Khamis part pertaining to the account HAH) 

Ayni said: "Abu Bakr (ra) only fought against those who refused to pay 
Zakah because they stopped Zakah through the sword and made war against 
the Muslims." (Ayni, Umdatul Qari Sharhu Sahih Bukhari, Kitabu 
Istatabatil Murtaddin wal Mu'anidin wa Qitalihim wa Ma Nusibu liar 
Riddati, 14/81) 

It is also documented in the historical records of al-Tabari and Ibni Khaldun 
that: "After the war, when Abu Bakr (ra) was victorious over the rebels, some 
of them were made prisoners and some slaves." (Tarikhul Tabari, Part III, 
Hawadith HAH, pp 259-263; Tarikh Ibni Khaldun, Al-Qismur RabiT, 
2/864-865) 

"In the era of Abu Bakr (ra) a woman by the name of Ummi Qirfa had 
apostatized after accepting Islam. Abu Bakr (ra) demanded repentance from 
her but she did not comply. Abu Bakr (ra) had her killed." (Darakutni; 
Bayhaqi) 

According to the Hanafi ulama the reason was her war against Islam and not 
being a murtad: "The killing of this woman was ordered because she had 
thirty sons and she would constantly instigate and incite all thirty sons 
against war with the Muslims; in order to break the might of these brothers. 
Thus the mother was killed for the crime of instigation, only to give the clear 
message to her sons that if their mother incites them against Muslims and if 
they think that they are strong and powerful, they should, if they can, save 
their mother. Yet, after their mother was killed, their lives were saved to 
show to the world that if by taking one life a mischief can be subverted, then 
only that life should be taken." (Sarakhsi, al-Mabsut 10/110) 


The era of Umar (ra) 

"Amr bin al-As, Governor of Egypt, wrote to Umar (ra) that a man had 
accepted Islam but became an infidel, returned to Islam, but once again 
disbelieved. He had repeated that process many a time. Should his Islam be 
accepted or not? Umar (ra) replied that as long as Allah (awj) accepted his 



Islam, he should keep on doing so. Islam should be presented to him, if he 
accepted, his life should be spared, otherwise he should be put to death." 

(Kanzul Ummal, Kitabul Imani Wal Islami, Min Qismil Af'al, Al-Faslul 
Khamis Fi Hukmil Islami, Al-Irtidadu Wa Ahkamuhu Part I, # 1463) 

Sad ibn Abi Waqqas and Abu Musa Ashari sent a messenger to Umar after 
the Battle of Tustar. The messenger presented a report of the events to Umar. 
Finally Umar asked: Did anything unusual happen? He said: Yes, Leader of 
the Faithful. We caught an Arab who had become a kafir after accepting 
Islam. Umar asked: Then what did you do with him? He said: We killed him. 
At that, Umar said: Why did you not confine him to a room, put a lock on the 
door, keep him there for three days and daily throw him a loaf of bread? 
Perhaps during that time he may have repented. O God! This act did not take 
place at my command or in my presence; nor after hearing about it am I 
pleased with it. Nevertheless Umar enquired no further about the matter 
from Sad and Abu Musa Ashari, nor did he plan to punish them. (Tahawi, 
Sharh Ma'ani al-Athar; Bayhaqi; Muwatta; al-Shafi'i, Kitab al-Umm) 

During the era of Umar (ra) when Abdullah ibn Masud (ra) was chief judge 
of Kufah under him, Abdullah ibn Masud was informed that in one of the 
mosques of the Banu Hanifah some people were testifying that Musaylimah 
was a messenger of Allah. Hearing this, Abdullah sent police to arrest and 
bring them. When they were brought before him, they all repented and 
promised never to do it again. Abdullah let all of them go except one, 
Abdullah ibn al-Nawahah, whom he punished by death. The people said: 
How is it that you have given two conflicting verdicts in the same case? 
Abdullah replied that Ibn al-Nawahah was the very man who has been sent 
by Musaylimah as an ambassador to the Prophet (Muhammad). I was present 
at that time. Another man, Hajar ibn Wathal, was also with him as a partner 
in this diplomatic mission. RasulAllah asked both of them: Do you bear 
witness that I am the Messenger of Allah? They both responded by asking: 
Do you bear witness that Musaylimah is the Messenger of Allah? Hearing 
that, RasulAllah replied: If it were permitted to execute the delegates of a 
political mission, I would execute you both. After relating this event, 
Abdullah said: For this reason I punished Ibn al-Nawahah by death. (Tahawi, 
Sharh Ma'ani al-Athar) 


The era of Uthman (ra) 

Some men who were spreading the claim of Musaylimah were captured in 
Kufah. Uthman (ra) was informed in writing about it. He wrote in response 
that the true religion (din-al haqq) and the confession: "There is no god except 
Allah and Muhammad is the Messenger of Allah", should be presented 
before them. Whoever accepts it and reveals his rejection of Musaylimah 
should be released. Whoever upholds the religion of Musaylimah should be 
executed. (Tahawi, Sharh Ma'ani al-Athar) 



The era of Ali (ra) 


It is narrated from Ayyub from Ikrimah who said: "The heretics (zindik ^ The 
one who conceals unbelief and makes an outward show of belief) were 
brought to Ali (ra) and he executed them by fire and this news reached Ibn 
Abbas who said: Tf it was me I wouldn't have executed them by fire due to 
the forbiddance of doing this by RasulAllah (saw): Do not punish with what 
Allah punishes with (i.e. fire). I would have executed them on account of 
what RasulAllah said when he stated whoever changes his religion - kill him 
(i.e. execute)'." (Bukhari, 'Kitaab Istataabat ul-Murtaddeen wa'l- 
Mu'aaniddeen wa Qitaalahum' Dealing with the Apostates and Those who 
Stubbornly Hate Islam and Confronting Them; Imam Shafii, al-Umm, 'al- 
Murtaddeen 'an il-Islam' Those who Apostate from Islam, 1/257; al- 
Humaydi, Musnad; Abu Dawud, Kitaab ul-Hudood, 'the ruling of those 
who apostatize'; Nasai ,'on the ruling of the apostate, # 4059; Tirmidhi, 
'What has Arrived Regarding the Murtad'; Ibn Maja) 

Ali was informed that some people regarded him as their Lord (Rabb). He 
called them and asked: What do you say? They said: You are our Lord, our 
Creator and Sustainer. Ali said: You are in a sad situation. I am a servant like 
you. Like you I eat and drink. If I obey Allah, He rewards me. If I disobey 
Him, I fear He will punish me. Therefore fear Allah and abandon your 
confession. But they refused. The next day Qanbar came and reported the 
people were saying the same thing. He called them, and on enquiring about 
the matter, they repeated the same things. The third day Ali called and 
threatened them: If you say the same thing, I will kill you in a most terrible 
manner. Still they remained adamant in their opinion. Finally Ali had a pit 
prepared and a fire burning in it. Then he said: Look, stop this confession 
immediately. Otherwise I will throw you into this pit. But they persisted in 
their affirmation. Then at Ali's command all of them were thrown into the pit. 
(Tahawi, Sharh Ma'ani al-Athar, 239) 

A man who was formerly a Christian, then was Muslim, and again became a 
Christian was brought before Ali (ra). Ali asked him: What is the cause of 
your conduct? He replied: I have found the religion of the Christians better 
than your religion. Ali asked: What is your belief about Jesus? He said: He is 
my Lord (Rabb); or else he said: He is Lord of Ali. Hearing this, Ali ordered 
that he be executed. (Tahawi, Sharh Ma'ani al-Athar) 

Ali was informed about a group of Christians who had become Muslims and 
then became Christians again. Ali arrested them, summoned them before 
himself and enquired about the truth of the matter. They said: We were 
Christians. Then we were offered the choice of remaining Christians or 
becoming Muslims. We chose Islam. But now it is our opinion that no 



religion is more excellent than our first religion. Therefore we have become 
Christians now. Hearing this, Ali ordered these people to be executed and 
their children enslaved. (Tahawi, Sharh Ma'ani al-Athar) 

When Ali was in Rahbah, someone informed him that the occupants of a 
particular house kept an idol in it and worshipped it. Hearing this, Ali 
himself went there. The idol was discovered after searching. Ali set the house 
on fire and it was burnt along with its occupants. (Path al-Bari, 12/239) 

A man who had been a Muslim but became a kafir was arrested. This 
happened during the time of Ali and he was brought to Ali. Ali gave him a 
one month period to repent and then enquired of him. But he refused to 
repent. Finally Ali had him put to death. (Kanz al-'Ummal, 1/8) 

Tabari narrates the incidents during the era of Ali (ra) and said: Among them 
were many Christians who had accepted Islam, but when dissension had 
developed in Islam had said, "By God, our religion (din) from which we have 
departed is better and more correct than that which these people follow. 
Their religion does not stop them from shedding blood, terrifying the roads, 
and seizing properties." And they returned to their former religion. Al-Khirrit 
met them and said to them, "Woe unto you! Do you know the precept (hukm) 
of 'Ali regarding any Christian who accepts Islam and then reverts to 
Christianity? By Allah he will not hear anything they say, he will not consider 
any excuse, he will not accept any repentance, and he will not summon them 
to it. His precept regarding them is immediate cutting off of the head when 
he gets hold of them. Those of the Banu Najiyah and other who were in that 
district came to him, and many men joined him... I was in the army that 'Ali 
b. Abi Talib sent against the Banu Najiyah. We came to them and found them 
split into three groups. Our commander said to one of these groups, "What 
are you?" and they replied, "We are a Christian people who do not consider 
any religion to be better than ours, and we hold fast to it. Our commander 
said to them, "Be off with you (i'tazilu)!" He said to another band, "What are 
you?" and they said, "We were Christians, but we accepted Islam and we 
hold fast to our Islam." He said to them, "Be off with you!" Then he said to the 
third group, "What are you?" and they said, "We are a people who were 
Christians. We accepted Islam but we do not think that any religion is better 
than our previous one." He said to them, "Accept Islam!" but they refused. He 
said to his men, "When I rub my head three times, attack them and kill the 
fighting men and make captive the dependants." (al-Tabari, Ta'rikh al-rusul 
waT-muluk 17/187-188) 

...But there was an old man among them, a Christian called al-Rumahis b. 
Mansur, who said, "By Allah the only error I have made since attaining 
reason was abandoning my religion, the religion of truth, for your, the 
religion of wickedness. No by God, I will not leave my religion and I will not 
accept yours so long as I live." Ma'qil brought him forward and cut off his 
head." (al-Tabari, Ta'rikh al-rusul wa'1-muluk 17/191) 


From the letter of Ma'qil to the caliph Ali (ra): "For anyone who had 
apostatized, we offered return to Islam or else death. As for the Christians, 
we made them captive and led them off so that they might be a warning for 
those of the protected people who come after them not to refuse the jizyah 
and not to make bold against our religion and community, for the protected 
people are of little account and lowly in status." (al-Tabari, Ta'rikh al-rusul 
wa'1-muluk 17/192) 


Among the ulama there is a consensus on the execution of the murtad 

Ibn Abbas transmits an utterance of RasulAllah (saw), "Slay him, who 
changes his religion" or "behead him" (Ibn Maja; Nasai; al-Tayalisi; Malik; 
Bukhari; Tirmidhi; Abu Dawud; Ahmad) 

According to another tradition of Ibn Abbas (ra) and Aisha (raa), RasulAllah 
(saw) is said to have permitted the blood to be shed of him "who abandons 
his religion and separates himself from the community (jama'ah)" (Bukhari; 
Muslim; al-Nasai; Ibn Maja; Abu Dawud; Tirmidhi; Ahmad) 

It is narrated from Abdullah ibn Mas'ud (ra) that RasulAllah (saw) said, "The 
blood of a Muslim who confesses that none has the right to be worshipped 
but Allah and that I am His Messenger, cannot be shed except in three cases: 
in Qisas (equality in punishment) for murder, a married person who commits 
illegal sexual intercourse and the one who reverts from Islam (Apostate) and 
leaves the Muslims." (Muslim; Bukhari; Abu Dawud) 

Narrated from Ikrima, "Some zindik were brought to Ali and he burnt them. 
The news of this event, reached Ibn Abbas who said, "If I had been in his 
place, I would not have burnt them, as RasulAllah forbade it, saying, "Do not 
punish anybody with Allah's punishment (fire)." I would have killed them 
according to the statement of RasulAllah, "Whoever changed his Islamic 
religion, then kill him." (Bukhari) 

Narrated from Abu Buraida, "Abu Musa said.Behold there was a fettered 

man beside Abu Musa. Muadh asked, "Who is this (man)?" Abu Musa said, 
"He was a Jew and became a Muslim and hen reverted back to Judaism." 
Then Abu Musa requested Muadh to sit down but Muadh said, "I will not sit 
down till he has been killed. This is the judgment of Allah and his 
messenger," and repeated it thrice. Then Abu Musa ordered that the man be 
killed, and he was killed. Abu Musa added, "Then we discussed the night 
prayers ... (Nasai; Bukhari; Abu Dawud) 

Narrated from Ibn Abbas (ra) that RasulAllah (saw) said, "You will be 
resurrected (and assembled) bare-footed, naked and uncircumcised." 
RasulAllah (saw) then recited the ayah: "As We began the first creation. We 



shall repeat it: A promise We have undertaken. Truly we shall do it." (al- 
Anbiya 21/104) He added, "The first to be dressed will be Ibrahim. Then some 
of my companions will take to the right and to the left. I will say: 'My 
companions! 'It will be said, 'They had been renegades since you left them.' I 
will then say what the Pious Slave Isa, the son of Maryam said: 'And I was a 
witness over them while I dwelt amongst them; when You did take me up. 
You were the Watcher over them, and You are a Witness to all things. If You 
punish them, they are Your slaves, and if you forgive them. You, only You 
are the All-Mighty the All-Wise.' (al-Maida 5/117-118) Narrated Quaggas, 
"Those were the apostates who renegade from Islam during the Caliphate of 
Abu Bakr who fought them." (Bukhari) 

It is narrated on the authority of Abu Huraira (ra) that when RasulAllah 
(saw) breathed his last and Abu Bakr was appointed as his successor, those 
amongst the Arabs who wanted to become apostates became apostates. Umar 
b. Khattab (ra) said to Abu Bakr (ra): Why would you fight against the 
people, when RasulAllah (saw) declared: I have been directed to fight against 
people so long as they do not say: There is no god but Allah, and he who 
professed it was granted full protection of his property and life on my behalf 
except for a right? His (other) affairs rest with Allah. Upon this Abu Bakr 
said: By Allah, I would definitely fight against him who severed prayer from 
Zakat, for it is the obligation upon the rich. By Allah, I would fight against 
them even to secure the cord (used for hobbling the feet of a camel) which 
they used to give to RasulAllah (as zakat) but now they have withheld it. 
Umar b. Khattab remarked: By Allah, I found nothing but the fact that Allah 
had opened the heart of Abu Bakr for (perceiving the justification of) fighting 
(against those who refused to pay Zakat) and I fully recognized that the 
(stand of Abu Bakr) was right. (Muslim) 

Zaid b. Aslam reported that RasulAllah (saw) declared that the man who 
leaves the fold of Islam should be executed. (Muwatta) 

Aisha (raa) reports that: "RasulAllah (saw) stated that it is unlawful to shed 
the blood of a Muslim other than for the following reasons: a. although 
married, he commits adultery or b. after being a Muslim he chooses kufr, or 
he takes someone's life." (Nasai) 

Narrated from Uthman (ra) that he said: "1 heard RasulAllah (saw) saying 
that it is unlawful to shed the blood of a Muslim except in three situations: a 
person who, being a Muslim, becomes a kafir; one who after marriage 
commits adultery; one who commits murder apart from having an 
authorization to take life in exchange for another life. (Nasai) 

In another narration it is reported from Uthman (ra) that he said: "1 heard 
RasulAllah (saw) saying that it is unlawful to shed the blood of a Muslim 
with the exception of three crimes: the punishment of someone who after 
marriage commits adultery is stoning; retaliation is required against someone 


who intentionally commits murder; anyone who becomes an apostate after 
being a Muslim should be punished by death. (Nasai) 

After RasulAllah (saw) conquered Mecca, prohibited fighting. He ordered six 
men and four women to be killed and several of them were apostates. Among 
them one was Abdullah Ibn Sa'd Ibn Abi Sarh. (Ibn Sa'd, Kitab al-Tabaqat 
al-Kabir, 2/168) 

al-Baidawi commented 'To me it has been revealed', when naught has been 
revealed to him" refers to Abdallah Ibn Sa'd Ibn Abi Sarh, who used to write 
for RasulAllah. The verse (al-Hajj 23/12) that says, "We created man of an 
extraction of clay" was revealed, and when Muhammad reached the part that 
says, "... thereafter We produced him as another creature (al-Hajj 23/14), 
Abdallah said, "So blessed be Allah the fairest of creators!" in amazement at 
the details of man's creation. RasulAllah (saw) said, "Write it down; for thus it 
has been revealed." Abdallah doubted and said, "If Muhammad is truthful 
then I receive the revelation as much as he does, and if he is a liar, what I said 
is as good as what he said." (Tafsir Anwar al-Tanzil wa Asrar al-Ta'wil) 

It is narrated from Abdullah ibn Abbas that: "Abdullah ibn Abi Sarh was at 
one time secretary to RasulAllah (saw). Then Satan seized him and he joined 
the kuffar. When Mecca was conquered RasulAllah (saw) ordered that he be 
killed. Later, however, Uthman sought refuge for him and RasulAllah gave 
him refuge." (Abu Dawud) 

This incident also narrated from Sad ibn Abi Waqqas: "When Mecca was 
conquered, Abdullah ibn Sad ibn Abi Sarh took refuge with Uthman ibn 
Affan. Uthman took him and they presented themselves to the Prophet, 
requesting: O RasulAllah, accept the allegiance of Abdullah. RasulAllah lifted 
his head, looked in his direction and remained silent. This happened three 
times and he (saw) only looked in his direction. Finally after three times he 
accepted his allegiance. Then he turned towards his Companions and said: 
Was there no worthy man among you who, when he saw me withholding my 
hand from accepting his allegiance, would step forward and kill this person? 
The people replied: O RasulAllah, we did not know your wish. Why did you 
not signal with your eyes? To this RasulAllah (saw) replied: It is unbecoming 
of a Prophet to glance in a stealthy manner." (Abu Dawud) 

Ibn Sa'd in further details narrates: "A person of al-Ansar had taken a vow to 
kill Ibn Abi Sarh if he saw him. Uthman whose foster brother he was, came 
and interceded for him with the prophet. The Ansari was waiting for the 
signal of the prophet to kill him. Uthman interceded and he (saw) let him go. 
Then RasulAllah said to the Ansari, "Why did you not fulfil your vow?" He 
said, "O RasulAllah! I had my hand on the hilt of the sword waiting for your 
signal to kill him." RasulAllah said signalling would have been a breach of 
faith. "It does not behave the prophet to make signal." (Kitab al-Tabaqat al- 
Kabir, 2/168) 


This incident is recorded by Ibn Ishaq "The apostle had instructed his 
commanders when they entered Mecca only to fight those who resisted them, 
except a small number who were to be killed even if they were found beneath 
the curtains of the Kaba. Among them was Abdullah Sa'd, brother of the 
Banu Amir bin Luayy. The reason he ordered him to be killed was that he 
had been a Muslim and used to write down revelation; then he apostatized 
and returned to Quraysh and fled to Uthman Affan whose foster brother he 
was. The latter hid him until he brought him to the apostle after the situation 
in Mecca was tranquil, and asked that he might be granted immunity. They 
allege that the apostle remained silent for a long time till finally he said yes. 
Abdullah apostatized and Muhammad wanted him dead. Also, Abdullah 
was one of Muhammad's scribes and said that the reason he left Islam was 
because he was able to write his own words as the Quran with Muhammad's 
approval. Once he realized the Quran was a sham he left Islam. Later, when 
Muhammad's knife was poised at his throat, he realized that Islam was true 
after all and rejoined the fold." (Sirat RasulAllah) 

It is recorded in the sirat of Ibn Hisham: "RasulAllah had instructed his 
commanders when they entered Mecca only to fight those who resisted them 
except a small number who were to be killed even if they were found beneath 
the curtains of the Ka'ba. Among them was Abdullah b. Sa'd, brother of the 
Amir b. Lu'ayy. The reason he ordered him to be killed was that he had been 
a Muslim and used to write down revelation; then he apostatized and 
returned to Qurahysh and fled to Uthman b. Affan whose foster brother he 
was. The latter hid him until he brought him to the apostle after the situation 
in Mecca was tranquil, and asked that he might be granted immunity. They 
allege that the apostle remained silent for a long time till finally he said yes, 
(granting Abdullah immunity from the execution order). When Uthman had 
left he (saw) said to his companions who were sitting around him, "I kept 
silent so that one of you might get up and strike off his head!" One of the 
Ansar said, then why didn't you give me a sign, O RasulAllah?" He (saw) 
answered that a prophet does not kill by pointing." (Sirat RasulAllah) 

al-'Iraqi wrote: "The scribes of Muhammad were 42 in number. Abdallah Ibn 
Sarh al-Amiri was one of them, and he was the first Quraishite among those 
who wrote in Mecca before he turned away from Islam. He started saying, "I 
used to direct Muhammad wherever I willed. He would dictate to me 'Most 
High, All-Wise', and I would write down 'All-Wise' only. Then he would say, 
'Yes it is all the same'. On a certain occasion he said, 'Write such and such', 
but I wrote 'Write' only, and he said, 'Write whatever you like.'" So when this 
scribe exposed Muhammad, he wrote in the Qur'an, "And who does greater 
evil than he who forges against Allah a lie, or says, 'To me it has been 
revealed', when naught has been revealed to him." So on the day Muhammad 
conquered Mecca, he commanded his scribe to be killed. But the scribe fled to 
Uthman Ibn Affan, because Uthman was his foster brother (his mother 
suckled Uthman). Uthman, therefore, kept him away from him (saw). After 


the people calmed down, Uthman brought the scribe to RasulAllah and 
sought protection for him. RasulAllah kept silent for a long time, after which 
he said yes. When Uthman had left, RasulAllah said "I only kept silent so that 
you (the people) should kill him." (Al-Sira) 

Aisha (raa) narrates: "On the occasion of the battle of Uhud (when the 
Muslims suffered defeat), a woman apostatized. To this RasulAllah (saw) 
responded: Let her repent. If she does not repent, she should be executed." 

(Bayhaqi) 

It is narrated fromjabir ibn Abdullah that: "A woman Umm Ruman (or Umm 
Marwan) apostatized. Then RasulAllah ordered that it would be better that 
she be offered Islam again and then repent. Otherwise she should be 
executed." (Daraqutni; Bayhaqi) 

In another narration it is stated that: "She refused to accept Islam. Therefore 
she was executed." (Bayhaqi) 


The general meaning of ahadith regarding the matter indicates that it is 
essential to put murtad to death whether he is 'muharib' (waging war on 
Islam) or not. And it is clear in the ahadith that RasulAllah (saw) command to 
put the murtad death due to his irtidad and not his waging against Islam. No 
doubt some types of irtidad are more detestable when we compare with other 
types of irtidad and moreover if murtad wages war against Islam then his 
situation and punishment would be harsher than some other murtads. There 
is an ikhtilaaf among the ulama regarding to whether asking the muharib 
murtad to repent or not; whether accept his repentance or not. 

Waging war against Islam is not limited only to fighting with weapons; 
rather it may be done verbally such as defaming Islam or RasulAllah (saw), 
or attacking the Qur'an, and so on. Waging verbal war against Islam may be 
worse than waging war against it with weapons in some cases. Ibn 
Taymiyyah said: "Muharabah (waging war against Islam) is of two types: 
physical and verbal. Waging war verbally against Islam may be worse than 
waging war physically hence RasulAllah (saw) used to kill those who waged 
war against Islam verbally, whilst letting off some of those who waged war 
against Islam physically. This ruling is to be applied more strictly after the 
death of RasulAllah (saw). Mischief may be caused by physical action or by 
words, but the damage caused by words is many times greater than that 
caused by physical action; and the goodness achieved by words in reforming 
may be many times greater than that achieved by physical action. It is proven 
that waging war against Allah and His Messenger (saw) verbally is worse 
and the effort on earth to undermine religion by verbal means is more 
effective." (al-Sarim al-Maslool, 3/735) 

Ibn Taymiyyah says if the muharib murtad repentances his repentance 


would not be accepted on the contrary he would be put to death and with the 
opposition of this, if the murtad who is not muharib repentances his tawba 
would be accepted: 'Irtidad is of two types: ordinary irtidad and extreme 
irtidad, for which execution is prescribed. In both cases there is evidence that 
it is essential to execute murtad, but the evidence indicating that the sentence 
of death may be waived if the person repents does not apply to both types of 
irtidad. Rather the evidence indicates that that is allowed only in the first case 
(i.e., ordinary irtidad) as will be clear to anyone who studies the evidence that 
speaks about accepting the repentance of the murtad. In the second type (i.e., 
extreme irtidad) the obligation to put the murtad to death still stands, and 
there is no text or scholarly consensus to indicate that the death sentence may 
be waived. The two cases are quite different and there is no comparison 
between them. It does not say in the Qur'an or Sunnah, or according to 
scholarly consensus, that everyone who makes irtidad in word or deed may 
be spared the death sentence if he repents after he is a captured and tried. 
Rather the Qur'an and Sunnah, and scholarly consensus, differentiate 
between the different kinds of irtidad." (al-Saarim al-Maslool, 3/696) 

Ibn Taymiyyah said: "It is well known that the kafir Tatars are better than 
Batinis, because the latter are murtads from Islam, of the worst type of 
irtidad. Murtad is worse than one who is a kafir in the first place in many 
aspects." (Majmu al-Fatawa, 1/193) 

Hallaj is an example of the extreme irtidad and he was one of the most well 
known zindik who were put to death without being asked to repent. Qadi 
lyad said: "The Maliki fuqaha of Baghdad at the time of al-Muqtadir were 
unanimously agreed that Hallaj should be killed and crucified because of his 
claim to divinity and his belief in incarnation, and his saying "I am al-Haqq 
(God)" even though he outwardly appeared to adhere to shariah, and they 
did not accept his repentance." (A1 Shifa bi Ta'rif Huqooq al-Mustafa, 
2/1091) 

It is narrated from Ayyub from Ikrimah who said: "The heretics were 
brought to Ali (ra) and he executed them by fire and this news reached Ibn 
Abbas who said: 'If it was me I wouldn't have executed them by fire due to 
the forbiddance of doing this by RasulAllah (saw): Do not punish with what 
Allah punishes with (i.e. fire). I would have executed them on account of 
what RasulAllah said when he stated whoever changes his religion - kill him 
(i.e. execute)'." (Bukhari, 'Kitaab Istataabat ul-Murtaddeen wa'l- 
Mu'aaniddeen wa Qitaalahum' Dealing with the Apostates and Those who 
Stubbornly Hate Islam and Confronting Them; Imam Shafii, al-Umm 'al- 
Murtaddeen 'an il-Islam' Those who Apostate from Islam, 1/257; al- 
Humaydi, Musnad; Abu Dawud, Kitaab ul-Hudood, 'the ruling of those 
who apostatize'; Nasai ,'on the ruling of the apostate, # 4059; Tirmidhi, 
'What has Arrived Regarding the Murtad'; Ibn Maja) 

After relating this hadith; Imam Shafii discusses the ruling upon the murtad 


and says that murtad is to be executed after making repentance and he 
mentioned the relevant verses and ahadith about irtidad and the murtad. (Al- 
Umm, 1/257) 

Tirmidhi reported this hadith from another chain from Ikrimah and then 
commented the hadith: "It is Hasan Sahih and the Ahlu'l-'Ilm acted on this in 
regards to the Murtad and they differed in regards to the woman who 
apostatizes from Islam. A group of Ahlu'l-'Ilm said: she is to be executed and 
this was the view of Imams Awzai, Ahmad and Ishaq bin Rahawayh. 
Another group of Ahlu'l-'Ilm said: she is to be imprisoned and not executed 
and this was the views of the Imam Sufyan ath-Thawri and others from the 
people of Kufah." 

It is reported from Ibn Mas'ud (ra): "The blood of a Muslim person who bears 
witness that there is no god worthy of worship except Allah and that I am the 
Messenger of Allah is not permitted to shed except in three instances: for 
committing the crime of murder (killing a soul); committing adultery and for 
abandoning his deen and leaving the Jama'ah." (Bukhari in Kitaab ud- 
Diyaat (Book of Blood Money) in the chapter 'the saying of Allah an-Nafs 
bi'n-Nafsin wa'l-'Aynu bi'l-'Ayn' (a soul for a soul and an eye for an eye) 

Narrated from Abdullah Ibn Mas'ud (ra) said that RasulAllah (saw) said: 
"The blood of a Muslim person is not permissible to shed." (Muslim, 'Maa 
yubaah bihi Damm ul-Muslim'; Nasai, Sunan, 'Kitaab ul-Tahreem id- 
Damm' (Book of the Prohibition of Shedding Blood), 'Ma yahill bihi 
Damm il-Muslim'; Tirmidhi, Blood money, 'What has arrived regarding 
the blood of a Muslim person which is not permissible to shed except in 
three instances') 

Narrated from A'ishah (raa) said: "From what I know RasulAllah (saw) said; 
"The blood of a Muslim person is not permissible to shed except a man who 
is an adulterer after he has preserved himself (from zina), or commits 
disbelief after his Islam or (when taking) a soul for a soul." (Bukhari; Nasai, 
'Kitabul Qasamati wal Qawadi Waddiyati, Babu Suqutil Qawadi Minal 
Muslimi lil Kafiri') 

Narrated from Uthman (ra) that he said: "I heard RasulAllah say 'The blood 
of a Muslim person is not permissible to shed except a man who commits 
disbelief after his Islam or is an adulterer after he has preserved himself (from 
zina), or (when taking) a soul for a soul." By Allah I have not committed 
zinaa neither during Jahiliyyah nor in Islam; I have not changed my deen 
since Allah guided me and I have not killed a soul." (Bukhari) 

Narrated from Abu Musa who said: "I came to RasulAllah (saw) along with 
two men (from the tribe) of Ash'ariyeen, one on my right and the other on 
my left, while RasulAllah was brushing his teeth (with a siwaak), and both 
men asked him for some employment. RasulAllah (saw), said, 'O Aba Musa 


(or O Abdullah bin Qays!).' I said, 'By Him Who sent you with the Truth, 
these two men did not tell me what was in their hearts and I did not feel 
(realize) that they were seeking employment.' As if I were looking now at his 
Siwaak being drawn to a corner under his lips, and he said, 'We never (or, we 
do not) appoint for our affairs anyone who seeks to be employed. But O Abu 
Musa! (or Abdullah bin Qays!) Go to Yemen.' RasulAllah (saw) then sent 
Mu'adh bin Jabal after him and when Mu'adh reached him, he spread out a 
cushion for him and requested him to get down (and sit on the cushion). 
There was a fettered man beside Abu Musa. Mu'adh asked, 'Who is this 
(man)?' Abu Musa said, 'He was a Jewish and became a Muslim and then 
reverted back to the deen of the yahood.' Then Abu Musa requested Mu'adh 
to sit down but Mu'adh said, '1 will not sit down till he has been executed. 
This is the judgment of Allah and His Messenger and repeated it thrice. Then 
Abu Musa ordered that the man be killed'..." (Bukhari, 'Kitaab Istitaabat ul- 
Murtaddeen' Dealing with the Apostates, Muslim, Kitaab ul-Imaarah) 

Abu Qilabata narrates: "One day Umar bin Abdulaziz held an open court, 
and called the people to see him. They started coming to him... He asked my 
opinion regarding one case. I swore to God and said that RasulAllah (saw) 
did not allow killing of any one with the exception of the following three 
criminals: One who kills another human being out of his personal passions. 
Second, the one who is married and yet commits adultery. Third, the one 
who becomes an apostate and engages in a war against Allah and His 
Messenger (saw). On hearing that the people said: Is it not narrated by Anas 
(ra) that RasulAllah (saw) punished the thieves by cutting their hands, 
putting red-hot needles in their eyes, and then throwing their bodies in the 
sun to rot? On hearing that, I said to them, 'Let me tell you Anas' narration as 
Anas (ra) had told me himself: 'Eight men of 'Ukl tribe came to see 
RasulAllah (saw) and accepted Islam by making bayah at his hand. But the 
climate of Medina did not suite them and they got ill and became very weak. 
They complained about their health to RasulAllah (saw), and he told them 
that they should go out with his shepherd and live in the open in the 
meadows for his camels, and they may use the milk and urine of the camels 
as a treatment for their illness. They agreed and went out to live at the 
meadows. They used the milk and urine of the camels and their health was 
recovered. Then, they killed the shepherd of RasulAllah (saw) and ran away 
with the camels. When RasulAllah (saw) came to know about it, he sent men 
to catch them. They were caught and brought in front of him. He ordered that 
they should be punished for their crimes. Their hands and feet were cut, red- 
hot needles were pierced in their eyes and they were left in the sun to die! I 
say can there be any crime as monstrous as they had committed and were 
punished for! They had committed a murder and theft after their apostasy!" 
(Bukhari, Kitabud Diyati, Babul Qasamati) 

Al-Mundhiri stated: "Ahl ul-'ilm have agreed that two witnesses have to be 
present for an irtidad case to be accepted and murtad is executed with the 
presence of two witnesses, if he doesn't return back to Islam. Only al-Hasan 


(al-Basri) stated that there has to be four witnesses with regards to irtidad, 
but he agrees with them (that murtad should be executed) and only differs in 
regards to the number of witnesses." (Kitabu'l-Ijma, babu'l-Murtad, 186) 

Muwaffaquddeen Ibn Qudamah al-Maqdisi al-Hanbali said: "Murtad: the 
one who goes back on Islam and converts back to kufr, Allah says, "And they 
will continue to fight you until they turn you back from your religion if they 
are able. And whoever of you reverts from his religion (to disbelief) and dies 
while he is a disbeliever for those, their deeds have become worthless in this 
world and the Hereafter, and those are the companions of the Fire, they will 
abide therein eternally." (al-Baqarah 2/217) And RasulAllah (saw) said: 
"Whoever changes his religion - kill him (i.e. execute)." The people of 
knowledge have agreed on the obligation of executing murtad and this is 
relayed from Abu Bakr (ra), Uthman (ra), Ali (ra), Mu'adh (ra), Abu Musa 
(ra), Ibn Abbas (ra), Khalid (ra) and other Sahabah. This is not denied by 
anyone and was the consensus." (A1 Mughni, KitabuT-Murtad, 12/264) 

Ibn Rushd stated: "Murtad, if he is caught before he escapes, is according to 
broad agreement, to be executed due to the saying of RasulAllah (saw): 
'Whoever changes his religion - kill him (i.e. execute).' The scholars differed 
over executing the woman and if her repentance is accepted or not and 
jumhur (majority) of the scholars said: she is to be executed. Abu Hanifahh 
(ra) said she is not to be executed and he compared he to a female disbeliever 
(in her original condition of kufr), but the majority depend on the general 
understanding that has been relayed in this issue. An odd view was also 
stated which is that she is executed even if she goes back to Islam." (Bidaayat 
ul-Mujtahid 2/459) 

Muhammad Husayn al-Aqabi relays the ijma on the execution of the 
apostate: "If a free woman or a slave woman apostates then she has to be 
executed. Then he mentioned the difference of opinion over the execution of 
a woman and says that the most correct opinion is that she be executed." 

(Takmilat ul-Majmu' li'n-Nawawi fiT-Madhdhab ish-Shafii, 18/10) 

The hadd punishment for irtidad can only be implemented by governor or 
his deputy. (Fayz-ul-ilah, 2/305; Ibn Najjar, Muntaha'l-lradat, 2/499; Ibn 
Qudama, al-Kafi, 3/161) 

"He will not be washed, his salah will not be performed, he will not be buried 
with the Muslimeen because he is kafir, and respect will not be shown to 

him." (Hisni Kifayat-ul-Ahyar 2/204; Al-Mabsut 10/109-110; Fath-il Qadir 
4/388-389; Al-Mugni 2/230) 

However if the murtad is a delegate of the kuffar he will not be killed. The 
reason is RasulAllah (saw) did not kill the delegate of Musaylimah. (Ibn 
Qudama, Al-Kafi, 3/161; Ibn Muflih, Al-Furu, 2/159; Ibn Najjar, Muntahal 
Iradat, 2/305) 


Female apostate 


T h e Sh a fii (Imam Shafii, al Umm, 6/148-149; Sahhag, Ash-Shamil, 6/100; 
Firuzabadi, Al-Muhazzab, 2/223) the Hanbali (Ibn-i Qudama, Al-Kafi, 3/57; Ibn-i 
Dawyan, Manar us Sabil, 2/404) the Maliki (Shark u Minah il Jalil 4/466; Shar-ul- 
Hurashi S/65) carry the view that as long as she does not make tawbah the 
murtad female will be killed. 

The Maliki claim the female must be cleansed from her menstration. If she is 
breast feeding she will not be killed until another female who can breastfedd 
the child is found. 

According to the Hanafi the murtad female will not be killed if she does not 
perform tawbah she will be imprisoned and beaten until she makes tawbah. 
If she is one of the leading females among the kuffar a warrior and an arbiter 
she will be killed. (Al Mabsut 10/110; Ibn Hamam Fath-il Qadir 4/388-389; 
Marginani Al-Hidaya 2/122) 

''Until she gives birth a pregnant female will not be killed. Later she will be 
killed if she does not make tawbah." (Al Umm, 6/149; Al-Ikna, 4/302; Umdat 
ul Kari Sharh-ul Buhari 24/77; irshad us Sari 10/77) 

The Hanafi fuqaha are saying, that they will be imprisoned until they make 
tawbah. (Al Mabsut, 142-144; Lataif ul isharat, 136; Badaius Sanai, 7/135; Al 
Hidaya, 2/122; Sarahsi, Al-Mabsut, 10/108; Tuhfet-ul-Fuqaha, 4/530) 


"A blind man had a freed concubine (Umm walad) who used to insult 
RasulAllah (saw) and say bad things about him. He told her not to do that 
but she did not stop, and he rebuked her but she did not heed him. One 
night, when she started to say bad things about RasulAllah (saw) and insult 
him, he took a short sword or dagger, put it on her belly and pressed it and 
killed her. A child fell between her legs, and became covered by blood. The 
following morning that was mentioned to RasulAllah (saw). He called the 
people together and said, "I ask by Allah the man who has done this action 
and I order him by my right over him that he should stand up." The blind 
man stood up and said, "O RasulAllah (saw), I am the one who did it; she 
used to insult you and say bad things about you. I forbade her, but she did 
not stop, and I rebuked her, but she did not give up her habit. I have two sons 
like pearls from her, and she was kind to me. Last night she began to insult 
you and say bad things about you. So I took a dagger, put it on her belly and 
pressed it till I killed her." Thereupon RasulAllah (saw) said: "I bear witness, 
there is no blood money due for her." (Nasal; Abu Dawud; Ibn Sa'd, al- 
Tabaqaat al-Kubra 4/210) 

bn Taymiyah said: "This is indicated by the words of Imam Ahmad, because 
it was said to him concerning the report of Abdullah: Are there any ahadith 


about the execution of the dhimmi if he reviles (RasulAllah)? He said: Yes, 
such as the hadith about the blind man who killed the woman. He said: He 
heard her reviling RasulAllah (saw) and Abdullah narrated these two hadith 
from him. This is supported by the fact that for there to have been two blind 
men who were both treated kindly by two women who both repeated slurs 
against RasulAllah (saw), each one of whom was killed by the blind man 
acting alone and in both cases RasulAllah (saw) adjured the person 
responsible to come forward, is something very unlikely.'' (al-Saarim al- 
Maslool 72-73) 

Tirmidhi reported from Ikrimah that RasulAllah (saw) said: "Whoever 
changes his religion - kill him (i.e. execute)' and then commented the hadith: 
"It is Hasan Sahih and the Ahlu'l-'Ilm acted on this in regards to the Murtad 
and they differed in regards to the woman who apostatizes from Islam. A 
group of Ahlu'l-'Ilm said: she is to be executed and this was the view of 
Imams Awzai, Ahmad and Ishaq bin Rahawayh. Another group of 
Ahlu'l-'Ilm said: she is to be imprisoned and not executed and this was the 
views of the Imam Sufyan ath-Thawri and others from the people of Kufah." 
(Tirmidhi) 

"It is reported that Ibni 'Abbas said: 'The female apostate should be 
imprisoned and should not be killed'." (Sunan ad-Darakutni, Kitabul 
Hududi Wad Diyati Wa Ghairha, 3/118 # 120) 

Marghinani said: "The reasons for not killing a female apostate are two-fold: 
One, RasulAllah (saw) prohibited the killing of women; and second, in 
essence this particular punishment requires that it may be left for the Day of 
Judgment. A person needs time to be tested. Killing a person hurriedly takes 
away that chance. Adopting this principle of justice helps prevent a trial—the 
trial related to war! (The chances are that she will not go back and join the 
ranks of enemy war machine.) As women by nature are not inclined to wage 
war like men, therefore, their killing is prohibited." (al-Hidayah Sharhu 
Bidayatul Mubtadi, 2/406-407) 

Ibnul Humam writes in his book Fathul Qadir: "The reason to kill an apostate 
is only with the intent to eliminate the danger of war, and not for the reason 
of his disbelief. The punishment of disbelief is far greater with Allah. 
Therefore, only such an apostate shall be killed who is actively engaged in 
war; and usually it is a man, and not a woman. For the same reason, 
RasulAllah (saw) has forbidden to kill women. And for this very reason, an 
apostate female could be killed if she in fact instigates and causes war by her 
influence and armed force at her disposal. She is not killed because of her 
apostasy, but for her creating disorder (through war) on earth." (Sharhu 
Fathil Qadir, 5/311) 

Sarahsi said: 'To disbelieve is no doubt a very grave sin, but it is a matter 
between Allah and His servant. Hence, its punishment shall be in the life 


hereafter. The corporal punishments that are given in this world are ordained 
to protect the rights of other human beings, such as the punishment of "qisas" 
(the law of retaliation for murder or physical injuries) is to protect life; 
punishment for "Zina" (adultery & fornication) is to protect family lineage; 
punishment for "Sirqa" (theft) is to protect the property of others; punishment 
of "Qadhaf" (defamation) is to protect honor and reputation of others; and 
punishment for "Khumr" (use of intoxicants) is to protect mental health in 
society. When a person who insists on "kufr" is engaged in armed struggle 
against Muslims, to protect the Muslims from the evil consequences of war, 
he is killed. At places, Allah has clearly stated the immediate cause of 
protection from the evil effects of the war. For example. He says: ''But if they 
attack you, then kill them." (al-Baqarah 2/192) And at other places. He gives 
the reason (of Shirk) that leads them to war. Thus, on the one hand it is 
established that the reason to kill is armed conflict, and on the other hand it is 
known that woman is not by nature capable of waging armed attacks; 
therefore, she is killed neither for her disbelief, nor for her apostasy.' 
(KitabuT-Mabsut, 9/110) 


The child or insane person is not executed for apostasy because they are 
exempted 

There is unanimity that the male apostate must be put to death, but only if he 
is grown up (baligh) and compos mentis ('aqil) and has not acted under 
compulsion (mukhtar ). RasulAllah (saw) said; "The pen is lifted from three: 
the child until he matures the sleeping person until he awakes and the mad 
person until he comes to his senses." (Ahmad; Abu Dawud; Ibn Hibban; 
Hakim graded it as sahih) 


The child 


The irtidad of a mumayyiz child is sahih according to Abu Hanifah, Imam 
Muhammad, Imam Malik and Imam Ahmad. (Kasani, Badaius Sanai, 7/135; 
Sarahsi, A1 Mabsut 10/122; Ibn Abidin 4/257; Ibn Qudama Al-Mughni 4/15; 
Hashiyat at-Dasuki 4/361; Kashshaf-il Kinagh 6/168) 

The zahir narration from the madhab of Imam Malik and the known from 
Imam Ahmad (Ibn Qudama, Al Mughni) their understanding is this also. 

Imam Shaafi (Ibn Hubayra, Al iyzah wa't Tabyin; Hashiyat ul Bayjuri 2l264; Ibn 
Hajar al Haysami 9/93; Asn al Matalib 4/12; Al Mabsut 10/120; Fat il Qadir 
14/104) had come to an understanding that the irtidad of a child is not sahih. 
A riwaya in this sense had been made by Imam Ahmad (Al Ba'li, Kashffi'l 
Masail 18; Ibn Qudama Al Mughni 5/551). 



Abu Yusuf from the Hanafee states the irtidad of the child is not sahih. 
(Sarahsi, Al Mabsut 10/122; Al-bahr-ur Raik 5/150; Badaus Sanai 3/143; Ibn 
Qudama Al-Mughni, 9/16) 

''Until he reaches puberty and 3 days pass from the day he reaches puberty 
he will not be killed. If he continues upon his kufr then he will be killed." 

(Ibn Qudama, El-Mughni 8/551; Ibnu Dawyan Manaru's- Sibil 2/407; 
Mardawi, Al-Insaf, 10/320, Muhammad, Al Mabsut, 144, Sarahsi Al Mabsut 
10/122; Samarqandi, Tuhfetu'I-Fukaha 4/530 Kasani, Bedaiu's-Sana'i, 7/135; 
Marginani, El-Hidaya, 2/126) 

The intoxicated (drunk) 

"The individual who performs irtidad intoxicated until he sobers up and 
until 3 days pass from his irtidad he will not be killed. If he dies at the time of 
his irtidad it will be given the hukm that he dies as a kafir." (Ibn Qudama, Al 
Mughni, 8/563) 

The narrations from Imam Ahmad are diverse. (Mardawi, Al Insaf, 10/331) 

In a narration the irtidad of the intoxicated is pointed out to be sahih. 
AbuTHattab stated: The most zahir narration of the two is this. At the same 
time this is the madhab of Imam Shaafi. (Imam Shaafi, Al Umm, 6/148; 
Sabbagh, Ash Shamil, 6/102, Omar Barakat, FayzuT Ilah, 2/305; Kalyubi 
and Umayra, 4/176) 

In another narration from Imam Ahmad it is not sahih. (Fiyruz Abada Al 
Muhazzab, 2/222; Kalyubi ve Umayra, 4/176) 

The view of Abu Hanifah was also that it is not sahih. (Samarqandi, 
TubfatuT-Fukaha, 4/532, Kasani, Badaiu's-Sana'i, 7/134; Sarahsi Al Mabsut, 
10/123) 

According to the Maliki if the intoxicated drinks knowing alcohol is haram 
and if he performs irtidad while intoxicated his irtidad is valid. However if 
he drinks not knowing it is haram than his irtidad is invalid. (Al Insaf 10/331- 
332; Mughnil Muhtai 4/137; Hashiyatul-Dasuki 4/363; Ibn Qudama al- 
Mughni 9/25-26) 


Ikhtiyar 

All four madhab had made ittifaq that under coercion the individual who 
utters a word of kufr does not become kafir, however in a situation of 
oppression other than coercion the individual who utters kufr even if he 
claims his heart is full of iman he still becomes kafir. (Badai-us sanai 9/4483; 




ash Sharh us-saghir 2/548-54; ash sharhul Kabeer 10/109; Sarahsi A1 Mabsut 
10/123; Imam Shafii A1 Umm 6/152) 

Ibn Qudama: "'An individual who utters word of kufr under coercion will not 
become kafir." (A1 Mughni, 8/561; Maqdisi, Al-Ikna, 4/306; Imam Ahmad, 
A1 Bahru'l-Zahhar, 5/424) 

Imam Malik (Alish Minahu'l-Jalil Sharhi, 4l470) Imam Abu Hanifah (As 
Sarahsi, Al Mabsut, 10/123) and Imam Shaafi (A/ Mabsut, 6/152; Sabbagh, Al 
Shamil, 6/148) carry the view that he will not become kafir. Other than Imam 
Muhammad among the Hanafi all the imams state if a Muslim makes irtidad 
under coercion he will not be killed. According to the Hanafi he will be 
imprisoned. According to Imam Muhammad among the Hanafi he will be 
killed. (Badaius Sanai 9/4484-4486; Ibn Qudama al Mughni Sharh il Kabeer 
10/107; Al-Fatawa ul Hindiyya 2/257; Sarahsi Al Mabsut 10/123; Alish, the sharh of 
Minahul Jalil 4/470) 


The insane 


The irtidad and the Islam of all individuals who are insane or given the hukm 
insane is not sahih. (Kashani, Bedarai-Sana'i 7/134; Maqdisi Al Ikna 4/301; 
Ibnu Qudama Al Kafi 3/155; FiyruzAbadi Al Muhazzab 2/222; Imam Shaafi, 
Al Umm 6/148; Sabbagh Ash Shamil 6/120; Kalyubi ve Umayra 4/176; Omar 
Barakat Fayzu'l ilah 2/305) 

The one who kills the insane who has performed irtidad is a murderer and 
his punishment is retaliation. 

"The punishment of the murderer who kills the one who performs irtidad 
while he is insane is retaliation. " (Maqdisi Al Ikna 4/301) 

"The irtidat of the individual who is sane sometimes and insane other times 
is not sahih if he performs irtidad while he is insane. However if he 
performes irtidad while he is sane it is sahih. The reason for this is that the 
convert insane is in one state and not in the other (he is not both sane and 
insane at the same time)." (Al Kasani, Badaiu's-Sana'i, 7 /134; Badai-us 
Sana'i 7/134, Al bahr ur Raik 5/129; Ibn Qudama al-Mughni 10/129; Maqdisi 
al Ikna 4/301; Nihayatul Muhtaj, 3907; Imam Shaafi, al Umm 6/148) 


Repentance of the Murtad 

According to a view of the Maliki, Imam Muhammad from the Hanafi and 
Abu Yusuf, the Shaafi and the Hanbali it is necessary to call the murtad to 
make tawbah prior to killing him. (Fath il Qadir 4/385; Al Mabsut 10/98; Al 
Bahrur Raik 5/135; Al Hurashi Hashiyet ull Hurasi 8/65; Mawahib-ul Jaul 



6/281; Ibn Qudama A1 Mughni 9/4; Nawawi al Majmugh 18/11; Nihayat il 
Muhtaj 7/399) 

It is narrated from Zayd ibn Aslam that RasulAllah (saw) declared: 'Whoever 
changes his religion should be executed.' Malik said about this tradition: As 
far as we can understand this command of the prophet means that the person 
who leaves Islam to follow another way, but conceals his kufr and continues 
to manifest Islamic belief, as is the pattern of the Zindiqs and others like 
them, should be executed after his guilt has been established. He should not 
be asked to repent because the repentance of such persons cannot be trusted. 
But the person who has left Islam and publicly chooses to follow another way 
should be requested to repent. If he repents, good, otherwise, he should be 
executed. (Muwatta, Bab al-Qada' fi Man Artadda 'an al-Islam) 

In the opinion of Imam Ahmad ibn Hanbal any adult and rational man or 
woman who renounces Islam and chooses kufr should be given a three day 
period to repent. The person who does not repent should be executed. This is 
also the opinion of Hasan Basri, Zuhri, Ibrahim Nakhi, Makhul, Hammad, 
Malik, Layth, Awzai, Shafi'i and Ishaq ibn Rahwiyah. (al-Mughni 10/74) 

Tahawi stated: "The fuqaha differ among themselves concerning whether or 
not the person who has apostatized from Islam should be requested to 
repent. One group says it is much better that the imam requests the apostate 
to repent. If he repents, he should be released. Otherwise he should be 
executed. Imam Abu Hanifah, Abu Yusuf and Muhammad are among those 
who have expressed this opinion. A second group says there is no need to 
request repentance. For them the condition of the apostate resembles that of 
the harbi kafir (the infidel at war). The infidels at war whom our invitation 
has already reached need not be invited to Islam before initiating war against 
them. Nevertheless every effort should be made to fully inform all others 
who have not been previously invited to repent, before attacking them. 
Likewise every effort should be made to bring back to Islam the person who 
has apostatized for lack of information about Islam. But the person, who 
understands Islam well and deliberately renounces Islam, should be executed 
without any invitation to repentance. This opinion is supported by a 
statement of Imam Abu Yusuf also who writes in his book al-Amla: I will 
execute an apostate and will not ask for repentance. If, however, he hastens to 
repent, I will leave him and commit his affair to Allah." (Sharh Ma'ani al- 
Athar) 

When any person forsakes Islam -refuge is in Allah- then Islam should be 
presented to him. If he has any doubt, every effort should be made to clear it. 
For it is highly possible that he is afflicted by some doubt, which, if removed, 
will avert his evil prospect of death by the better prospect of re-embracing 
Islam. But according to the leading lawyers it is not necessary to offer him 
Islam because he has already received its invitation. (Hidayah, Bab Ahkam 
al-Murtaddin) 


It is recorded from Shafi'i that it is incumbent upon the imam to grant the 
apostate a three day respite. It is illegal for him to execute him before the 
respite expires, since the apostasy of a Muslim could be the result of some 
form of doubt. Thus there must be some time given him as an opportunity for 
consideration and reflection. We consider three days to be sufficient for this 
purpose. (Hidayah) 

Abu Hanifah says: 'Tt is not necessary he be called to tawbah. He will be 
killed that instant. However if he requests time, he will be given 3 days." 

(Samarqandi, Tuhfat-ul-Fuqaha, 3/530; Kashani, Badaius Sanai, 7/134 
Marghinani, A1 Hidaya, 2/122; Ibn Israil, Lataif ul isharat, 136; Qurtubi, 
Tafsir ul Jami, 3/47) 

From among the asbab of Abu Hanifah according to those who say time will 
be given, even if they don't request it, it is best to give time." (Marghinani, A1 
Hidaya, 2/122; Sarahsi, al Mabsut, 10/98) 

Imam Malik states: It is necessary to invite to tawbah. If he makes tawbah at 
that instant his tawbah will be accepted. If he does not make tawbah he will 
be given three days time with the hope that he will make tawbah. If he still 
does not make tawbah he will be killed." (Sharhu Hurashi, 8/65 Alish, 
Sharhu Minah il Jalil, 4/465; Bahram, Ash Shamil 2/17; Qurtubi, Tafsir, 
3/47) 

"Imam Shaafi has 2 views regarding the necessity of calling for tawbah. The 
most popular one is the necessity of calling to tawbah. Again Imam Shaafi 
has two views regarding giving time. The most popular one is not to give 
time even if he requests it, on the contrary he be killed in the event that he 
insists on in being murtad." (Shaafi, Al Umm, 6/32; Firuzabadi, Al 
Muhazzab, 2/223) 

There is two narrations from Imam Ahmad: "One is like the view of Imam 
Malik. According to the second one calling to tawbah is not necessary. When 
it comes to giving time his madhab is in ikhtilaf in regards to giving 3 days 
time." (Mardawi, Al Insaf, 10/328 Hidayat ur Raghib, 538; Kalwazani, Al 
Hidaya, 202; Ibn Dawyan, Muntahai Iradat, 2/405) 

It had been narrated from Hasan Basri that the murtad will not be called to 
tawbah and it is necessary to kill him. (Ash Sharail: Sabbagh; 6/100) 

In his tafsir Qurtubi had narrated from Hasan that the murtad will be called 
to tawbah 100 times. (Qurtubi 3/47) 

Ata states: If he had been born Muslim and later has left Islam he will not be 
called to tawbah. If he became Muslim while kafir than later has left Islam he 
will be called to tawbah. (Sabbagh, Ash Shamil, 6/100) 


Nawawi said: ''The repentance of the kafir from his kufr is definitely 
accepted, but is any other kind of repentance definitely accepted or likely to 
be accepted? There is a difference of opinion among Ahl al-Sunnah 
concerning that, and Imam al-Haramayn was of the view that it is likely, and 
this is the more correct view. And Allah knows best." (Sharh Muslim) 

Iraqi stated: "Repentance expiates for major sins, and there is consensus on 
that. But is its expiation definite or likely? With regard to repentance from 
kufr, it is definite, but with regard to other major sins, the scholars of Ahl al- 
Sunnah disagreed. Al-Nawawi said: The strongest view is that it is likely. The 
Mu'tazilah were of the view that repentance should be accepted on the basis 
of reason (as it was their way to refer everything to reason). Abu'l-Abbas al- 
Qurtubi said: What I say is that the one who studies shari'ah on the basis of 
Qur'an and Sunnah, and follows what is in them with regard this topic 
knows for certain that Allah accepts the repentance of those who are sincere." 
(Tarh al-Tathreeb 8/40) 

Ibn Ashoor said: "The scholars of Ahl al-Sunnah fall into two groups: One 
group is of the view that repentance is definitely accepted because there are 
reports to support that. The large number of reports indicates that this is 
definitive." (al-Tahreer waT-Tanweer 1/914) 

Regarding the evidence of the murtad not being invited to tawbah Ibn 
Taymiyyah stated: "The reason is the Prophet (saw) had commanded the one 
who changes his deen, the one who leaves his deen, the one who leaves the 
jamaah to be killed. He did not command the request of tawbah from the 
murtad. Allah ta'ala had also commanded to fight the mushrik without 
calling to make tawbah. However if they make tawbah we can not touch 
them. This confirms that the kufr of the murtad is much worse than the kafir. 
If it is permissible to kill the prisoner from the enemy the killing of the 
murtad will be permissibile in precedence. Our view of seeing permissible of 
killing the kafir without inviting to tawbah is due to the fact that the risala of 
Muhammad (saw) may not have reached him. It is not permissible to kill an 
individual who has no news (not heard) of Islam. In the case of the murtad 
the call of Islam has reached. It is permissible to kill the individual which the 
call (of Islam) has reached like the kafir. This is the evidence of those who 
account tawbah as mustahab. Even if the call of Islam has reached them 
during war it is mustahab to call the kafir to Islam. It is like this with the 
murtad. It is not necessary to call the kafir and the murtad to tawbah. Yes if it 
is considered that the murtad does not know it is permissible to return to 
Islam in this case call to tawbah is imperative." (As-Sarim ul Maslul, 317) 

Abu Barzah al-Aslami said: "A man spoke harshly to Abu Bakr al-Siddiq and 
I said, 'Shall I kill him?' He rebuked me and said, 'That is not for anyone 
insulted after RasulAllah (saw)."' (Nasa'i) 


Rasul Allah (saw) had the right to kill whoever insulted him and spoke 
harshly to him, and that included both Muslims and kafirs. The scholars are 
agreed that if a person insults RasulAllah (saw) and then repents sincerely 
and regrets what he has done, this repentance will benefit him on the Day of 
Resurrection and Allah will forgive him. But they differed as to whether his 
repentance should be accepted in this world and whether that means he is no 
longer subject to the sentence of execution. Malik and Ahmad were of the 
view that it should not be accepted, and that he should be killed even if he 
has repented. They relied on a hadith as an evidence from the Sunnah which 
is narrated that Sa'd ibn Abi Waqqaas said: ''On the Day of the Conquest of 
Makkah, insulted RasulAllah (saw) granted safety to the people except for 
four men and two women, and he named them, and Ibn Abi Sarh... As for 
Ibn Abi Sarh, he hid with Uthmaan ibn Affaan, and when insulted 
RasulAllah (saw) called the people to give their allegiance to him, he brought 
him to stand before insulted RasulAllah (saw). He said, "O insulted 
RasulAllah (saw), accept the allegiance of Abdullaah." He raised his head 
and looked at him three times, refusing him, then he accepted his allegiance 
after the third time. Then he turned to his companions and said: "Was there 
not among you any smart man who could have got up and killed this person 
when he saw me refusing to give him my hand and accept his allegiance?" 
They said, "We do not know what is in your heart, O insulted RasulAllah 
(saw). Why did you not gesture to us with your eyes?" He said, "It is not 
befitting for a Prophet to betray a person with a gesture of his eyes." (Abu 
Dawud) This clearly indicates that in a case such as this murtad who had 
insulted insulted RasulAllah (saw), it is not obligatory to accept his repetance; 
rather it is permissible to kill him even if he comes repentant. Abdullaah ibn 
Sa'd was one of those who used to write down the Revelation, then he 
apostatized and claimed that he used to add whatever he wanted to the 
Revelation. This was a lie and a fabrication against RasulAllah (saw), and it 
was a kind of insult. Then he became Muslim again and was a good Muslim, 
may Allaah be pleased with him. (Al-Sarim 115) 

"They said that insulting RasulAllah (saw) has to do with two rights, the 
right of Allah and the right of a human being. With regard to the right of 
Allah, this is obvious, because it is casting aspersions upon His Message, His 
Book and His Religion. As for the right of a human being, this is also obvious, 
because it is like trying to slander RasulAllah (saw) by this insult. In a case 
which involves both the rights of Allah and the rights of a human being, the 
rights of the human beings are not dropped when the person repents, as in 
the case of the punishment for banditry, because if the bandit has killed 
someone, it means that he must be executed and crucified. But if he repents 
before he is caught, then the right of Allah over him, that he should be 
executed and crucified, no longer applies, but the rights of other humans 
with regard to qisaas (retaliatory punishment) still stand. The same applies in 
this case. If the one who insulted RasulAllah (saw) repents, then the rights of 
Allah no longer apply, but there remains the right of RasulAllah (saw), which 
still stand despite his repentance. If it is said, "Can we not forgive him. 


because during his lifetime RasulAllah (saw) forgave many of those who had 
insulted him and he did not execute them?" The answer is: RasulAllah (saw) 
sometimes chose to forgive those who had insulted him, and sometimes he 
ordered that they should be executed, if that served a greater purpose. But 
now his forgiveness is impossible because he is dead, so the execution of the 
one who insults him remains the right of Allah, His Messenger and the 
believers, and the one who deserves to be executed cannot be let off, so the 
punishment must be carried out." (Al-Saarim al-Maslool, 2/438) 

For the hikmah and for the good RasulAllah (saw) had forgiven many who 
had insulted him when Islam had first spread. (Qadi lyad. Ash Shifa 2/474; 
Hashiyatu RaddiT Muhtar 4/232-233; A1 Bahr ur Raik 5/135; Mawahib ul 
Jalil 6/285-288; A1 Hureshi 8/70,77; Subki, As Sayf ul Maslul 4; Muhyiddin, 
As Sayf ul Mashhur 2; Bahram, Ash Shamil 2/171 - Ibni Daywan, Manarus- 
sabil 2/409; Ibn Taymiyya As Sarimul Maslul p22) 


Regarding the matter of calling to tawbah in the era of the Khulafa-i Rashidin 
the views of the chaliphs differentiate. This difference in views has also 
occured among the fuqaha. However the call to tawbah seems necessary 
regardless of the condition. The reason is it is distant that an individual who 
has made iman will return to kufr a second time. However a doubt can enter 
his heart regarding a matter. If time is given and the doubt is rid it is greatly 
possible that the murtad makes tawbah. This will necessitate giving him 
sufficient time. Depending on the situation and the doubt of the murtad, the 
judge must designate the time. According to the evidence of narrations the 
time can not be less than three days. 

Ibn Qudama states: "The reform of a murtad is possible. It is not permissible 
to kill prior to working on his reform." (Mughni, 8/540) 

According to the view of the Maliki, the Hanafi, The Hanbali and the Shaafi 
the murtad will be called to tawbah for three days and if he does not make 
tawbah he will be killed. (A1 Mabsut 10/98-99; A1 Bahr ur Raik 5/135; A1 
Hurashi Hashiyat ul Hurashi 8/66; Mawahib ul Jalil 6/281) 

According to the other view of Imam Shaafi; the murtad will be called upon 
tawbah immediately. If he does not make tawbah he will be killed without 
waiting. (Nawawi A1 Majmua, 18/12) 

Imam Sarahsi stated: "Only if the murtad requests time three day time will be 
given. It is understood that he has left Islam because a doubt has entered his 
heart. For this reason we will need to rid the doubt in his heart. Or he may 
need to think to comprehend that which is haqq. This can only occur by 
giving him some time. If he requests time the judge must give him time. Like 
the in the time given in muhayyar the time for thinking is 3 days. For this 
reason 3 days will be given for the murtad. More time than this will not be 


given. (A1 Mabsut, 10/98-99) 


"A person came to Umar ibn Hattab and Umar (ra) said to him: do you know 
of Maghriba? He said: yes a man who denied after belief. Umar: What did 
you do to him. The man: We caught him and chopped his neck. Umar: If only 
you had imprisoned him for 3 days and given him dry bread each day. 
Maybe he would have made tawbah and return to haqq. Than Umar lifted his 
hands and said: O Allah I did not witness this incident nor did I like what I 
heard. This hadith had been narrated through another chain. Umar (ra) said: 
If I were in your place I would have called him to make tawbah for three 
days. If he did not make tawbah Td kill him. This hadith is evidence that 
giving time is mustahab. (Ibn Hazm, A1 Muhalla, 11/231) 

Ibn Hazm had presented the summary of the incident. In one part there is a 
call to tawbah three times in three days. (Ibni Hazm, A1 Muhalla, 11/230) 

In one part there is a call to tawbah only once. (Ibni Hazm, al-Muhalla, 
11/229) 

In another Chaliph Ali had called a murtad to tawbah for one month. (Ibni 
Hazm, A1 Muhalla, 11/230) The murtad had persisted in his stubbornness 
and Ali (ra) had killed him. 

If there is a jamaah which leaves Islam and if they request time; if their 
intention is not to divert the Muslim and gain time there is no inconvenience 
in giving them time. They may make tawbah before fighting. If their intention 
for requesting time is to prepare for war it is best not to give them time. All of 
this is left to the leader of the state. The reason is in this there is the benefit of 
the Muslim and the leader of state is the protector of these benefits. Imam 
Sarahsi states: 'Tf they request time to think and if the Muslim will benefit 
from this and if the Muslim don't have the strength top face them (in battle) 
there is no harm in giving them time. The reason is they had left Islam due to 
a doubt which had entered their hearts. They may rid the doubt when they 
think." (A1 Mabsut, 10/117) 

According to the four madhab the tawbah of the murtad will only be valid by 
him when he abandones what he had denied. The utterance of sole shahadah 
would not be sufficient. However if he becomes murtad by leaving Islam in 
complete; if he says he rejects all deens other than Islam and utters the 
kalimat shahadah his tawbah will be valid. (Ibn Qudama Al Mughni lOllOO; Al 
Mabsut 10/112; lath ul Qadir 4/387; Mardawi Al Insaf 1/335; Makdisi Al Iknagh 
4/303; Nawawi Al Majmugh 18/13) 

Regarding this matter Ibn Qudama states: "Whoever rejects something other 
than shahadah he will only enter Islam if he attests to rejecting that which he 
had rejected before a judge. If an individual attests the prophethood of 
Muhammad (saw) yet rejects that he had ben sent to the entire world, he will 


not become (return) Muslim unless he attests that Muhammad is the prophet 
of the entire creation. Or along with shahadah as long as he is not distant 
from all other deen conflicting Islam, it will not be accepted that he is 
Muslim." (A1 Mughni, 8/557) 


Those whose tawbah is not accepted 

Those who revile Rasul Allah (saw) (Mardawi, al Insaf, 10/332; Ibn Qudama, 
A1 Kafi, 3/159; Ibni Najjar, Muntahal Iradat, 2/500; Ibni Dawyan, Manarus 
Sabil, 2/4090; Ibni Israil, As Sayf ul Mashhur, 1) 

The Zindiq (Ibni Qudama Al Kafi 3/159) 

The Sorcerer. According to the Hanafi, the Hanbali and the Maliki the tawbah 
of the sorcerer and the zindiq will not be accepted and they will be killed. 
According to the Shaafi the tawbah of the sorcerer and the zindiq will be 
accepted. (Hashiyat Ibn Abidin 232-233; Hashiyat ul Hurashi 8l70; Nihayat il 
Muhtaj 7l399; Ibn Qudama Al Mughni 9/31; Hashishatit Dasuki 4/354; Nihayatil 
Muhtaj 7/399; Kashshaful Kinagh 6/177) 

If he does not perform sorcery for along time his tawbah will be accepted. 
(Badr Rashid, Ar Risala; Dimashki, Rahmatul Ummah Fihtuafil Aimma, 267) 

The one who performs continues Irtidad. According to the Hanafi, the Shaafi 
and the Maliki his second and third tawbah will be accepted. In the forth one 
he will be imprisoned until it is known that he has realy made tawbah. (Fathil 
Qadir 4/387; Al Mabsut 10/99-100; Mawahib ul Jalil 6/282; Nawawi, Al Majmugh 
18/13) 

Subki states: "This way he will be called upon permanent tawbah. Each 
return and leaving of Islam the Prophet had called Qayyan to tawbah 4 or 5 
times. This is the view of Imam Shaafi and Imam Ahmad. Ibn Qayyim also 
states this. Imam Shaafi carries the view he will be killed the fourth time." 

(As Sayf il Maslul, 29) 

Imam Shaafi (Al llmm 6/147-148) and Sabbagh (Ag gamil 10/148) from among 
the Shaafi; Imam Muhammad (Al Mabsut, 144) from among the Hanafi 
narrate this. According to the Hanbali an individual who leaves Islam a few 
times and makes tawbah, his tawbah will not be accepted and will be killed. 
(Kashshaful kmagh 6/177; Ibn Qudama Al Mughni 8/543; Ibn Qudama, Al Kafi, 
3/159; Muntahai Iradat 2/500; Hidayatur Raghib, 539; Ibn Dawvyan, Manarus 
Sabil, 2/409) 

Some other Hukm related with the Murtad 
The marriage of the murtad: 







when a Muslim leaves Islam while married his wife will be divorced from 
him with talaqi bain. In this matter we do not come across any faqih who 
opposes this. The Hanafi (Muhammad, Al Mahsut, 332; Sarahsi, Al Mahsut, 5/4) 
the Shaafi (Imam Shaafi Al Umm, 6/149-150) the Hanbali (Ibn Qudama, Al- 
Mughni, 7/99) and the Maliki (Karafi, Azzahira, 2/218) all share this view. 

If a Muslim leaves Islam and then gets married his marriage according to the 
fuqaha is not sahih because he is religionless. It is not permissible that a 
religionless individual be married neither to a Muslim or a kafir nor with 
another religionless person. The Hanafi (Sarahsi, Al Mahsut, 5/48; Muhammad, 
Mahsut, 142, 143, 313) the Shaafii (Shaafi, Al Umm, 5/51, 6/155; Sabbagh, 
Ashshamil, 5/102) the Hanbali (Ibn Qudama, Al Mughni, 8/546) the Maliki 
(Karafi, Azzahira, 2/213) all share this view. Due to this also he can not marry a 
female he is the wali of due to his deficiency. Imam Shaafi (Shaafi, Al Umm, 
6/155) the Hanafi (Sarahsi, Al Mahsut, 5/48) and the Hanbali (Ibn Qudama, Al 
Mughni, 8/546) all carry this view. 


Returning the Property of the Murtad 

If the murtad returns to Islam the fuqaha carry the same view that his 
property will be returned and that he is free in spending it; however there is 
ikhtilaf regarding the fact whether it is returned because the irtidad had been 
lifted (Al Hidaya, 2/122; Badaius-Sanai, 7/136; Al Insaf, 10/339; Al Ikna, 3/161; Al 
Umm, 6/151) or due to his right of re-attaining property (Kalwazani, Al Hidaya, 
403; Ibn Muflih, Al Furu, 160). Some go further and say that even if the murtad 
makes tawbah that the property of the murtad will not be returned. (Bohram. 
Ash Shamil, 2/171; Sharhu Minai il Jalil, 4/469; Ibn Hazm, Al Muhalla, 9/371) 
Most scholars have accented the property of the murtad is valid according to 
his blood. When the blood of the murtad is halal he is banned from using his 
property. If he makes tawbah and returns to Islam the protection of his life 
will return. And it is also submitted that all of his property or the remaining 
peotion be returned to him because the barrier -which is kufr- had been 
lifted. 


Punishment of the Murtad 

Execution should be by the sword. According to the traditions, apostates 
must sometimes have been tortured to death. The caliph Umar b. Abdulaziz 
(ra) had them tied to a post and a lance thrust into their hearts. (Abu Yusuf, 
Kharaj, 112) 

The hadd punishment for irtidad can only be implemented by governor or 
his deputy. (Fayz-ul-ilah, 2/305; Ibn-i Najjar, MuntahaT-lradat, 2/499; Ibn 
Qudama, al-Kafi, 3/161) 



Qurtubi said: ''There is no dispute among the scholars that qisaas (retaliatory 
punishments) such as execution cannot be carried out except by those in 
authority who are obliged to carry out the qisaas and carry out hadd 
punishments etc, because Allah has addressed the command regarding qisaas 
to all the Muslims, and it is not possible for all the Muslims to get together to 
carry out the qisaas, which is why they appointed a leader who may 
represent them in carrying out the qisaas and hadd punishments." (Tafsir, 
2/245, 246) 

Ibn Rushd said: "With regard to the one who should carry out this 
punishment - i.e., the hadd punishment for drinking alcohol - they agreed 
that the ruler should carry it out, and that applies to all the hadd 
punishments." (Bidaayat al-Mujtahid, 2/233) 

Shawkani said: "It was narrated from Abu'l-Zinaad from his father that the 
fuqaha of the people of Madinah used to say that no one should carry out any 
of the hadd punishments except the ruler, unless it is a man carrying out the 
hadd punishment for zina on his male or female slave." (Nayl al-Awtaar, 
7/295, 296) 

Ibn Taymiyah was asked about a married woman who had children and who 
formed an attachment to a man and committed immoral actions with him. 
When she was found out, she tried to leave her husband: did she have any 
right to her children after doing this? Was there any sin on them if they cut 
off relations with her? Was it permissible for the one who has proof of that to 
kill her secretly? If someone else did that would he be sinning? He replied: 
"Praise be to Allah. Her sons' and male relatives' duty is to prevent her from 
committing haram actions, and if the only way they could do that is by 
detaining her, then they should detain her. If it means that they have to tie 
her up, then they should tie her up. But the son should not beat his mother, 
and with regard to treating her kindly, they have no right to do otherwise. It 
is not permissible for them to cut off ties with her so that she is free to do evil 
actions, rather they should try to prevent her from doing evil as much as 
possible. If she needs provision and clothing they should provide that for her. 
And it is not permissible for them to carry out the hadd punishment - 
execution or otherwise - on her, and they will be sinning if they do that." 
(Majmu' al-Fatawa, 34/177-178) 

Ibn Taymiyah also said: "It remains to be said: The hudood punishment can 
only be carried out by the ruler or his deputy. 

1 - The master may carry out the hadd punishment on his slave, based on the 
evidence that RasulAllah (saw) said: "Carry out the hadd punishments on 
those whom your right hands possess." (Ahmad and others) And he (saw) 
said: "If the slave woman of one of you commits zina, let him carry out the 
hadd punishment on her." (Abu Dawud; Bukhari; Muslim) I do not know of 


anyone among the fuqaha of hadith who disagreed with the view that he 
should carry out hadd punishments on her, such as the hadd punishments 
for zina, slander and drinking; there is no difference of opinion among the 
Muslims concerning the fact that he may carry out disciplinary punishments 
(ta'zir) on him. But they differed as to whether he may carry out punishments 
of execution or amputation on him, such as executing him for irtidad or for 
reviling RasulAllah (saw), or cutting off his hand for stealing. Two reports 
were narrated from Imam Ahmad concerning this. The first says that it is 
permissible, which is the view narrated from al-Shafi'i, and the second says 
that it is not permissible, like one of the two views of the companions of al- 
Shafi'i. This is also the view of Ma l i k . And it was narrated in a sahih report 
from Ibn Umar (ra) that he cut off the hand of a slave of his who stole, and it 
is narrated in a saheeh report from Hafsah that she executed a slave woman 
of hers who admitted to practising witchcraft, and that was based on the 
opinion of Ibn Umar. So the hadith is evidence for those who say that it is 
permissible for the master to carry out the hadd punishment on his slave on 
the basis of his knowledge, in all cases. 

2 - The most that can be said about that is that he is transgressing the position 
of the ruler, and the ruler may pardon the one who carried out a hadd 
punishment that must be carried out without referring the matter to him. 

3 - Although this was a hadd punishment, it also comes under the heading of 
killing a harbi (a non-Muslim in a state of war against Islam), and it is 
permissible for anyone to kill a harbi. 

4 - Similar things happened at the time of RasulAllah (saw), such as the 
hypocrite who was killed by Umar (ra) without the permission of RasulAllah 
(saw), when the hypocrite did not agree with the ruling of RasulAllah (saw). 
Then Qur'an was revealed approving Umar's action. And there was the 
daughter of Mar wan who was killed by that man, and RasulAllah (saw) 
called him the supporter of Allah and His Messenger. That is because the one 
whose execution becomes necessary because of his plot to corrupt the religion 
is not like one who is executed because of his sin of zina and the like." (al- 
Saarim al-Maslool 285-286) 

Irtidad usually is sourced from the mixing (of hukm) sourced from doubt and 
ignorance however ignorance and intention is not considered an excuse in 
irtidad. This is only a reason to call for tawbah and give some time. Sarahsi 
had said: "In our era the truth is clear in the open. After this not recognizing 
haqq, not submitting to it is nothing but not accepting haqq. Irtidad 
sometimes occurs due to a doubt. A sign that irtidad is due to a doubt is the 
request of time to rid the doubt. If the individual does not request time to 
remove his doubt the irtidad of this individual is nothing more than not 
accepting haqq." (Mabsut 10/99) 


